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PREFACE

Perhaps the commonest mistake made by men and women of
the free world today is to judge Communism strictly as an ece
onomic system. Many people see Communism only as a represen-
tative of the pxolotaziut in opposition to the bourgeoisie
represented by Capitalism. According to their reasoning,
Communism can only be crushed by building Capitalism into a
huge and powerful machine which will render Communism helpe-
less, thereby, leading to its ruination and fall. Atlas mis-
siles and hydrogen bombs are our only protection and salvation
against the onslaughts of Russia and China.

To judge Connnnisi only in the light of the above is a
monstrous failure and blunder on the part of the Western world.
Cosmunism finds its strength and backbone not merely in its
economic doctrines, but in its philosophical principles form-
ulated abd vitalized by Karl Marx and Friedrich Engeles during
the latter part of the nineteenth century. Before the revolue
tionary objectives of Marxian economics can be successfully
refuted, its basic metaphysical and epistemological principles
must be refuted. Perhaps, there is nothing that renders the
defense of the Western world so inadequate as the misunder-
standing of the pesition and principles and the under-estima-
tion of the strength of Atheistic Communism.

Communism is a philesophy which denies the existence of
God, and puts into practice the false axiom that the end
justifies the means. Christianity, sccording to the Marxist,
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is the sign of the oppressed. The moral law is an ancient

and medieval superstition. Human dignity and common sonship
under God must be replaced by the omnipotent state and omnie
potent fate. Murder, lies, and deceits are justified and true
if they contribute to the forward advancement of the ideal of
Communism. The Communistic pseudo-~ideal of justice of equal-
ity and fraternity conceals itself in a false messianic ideal
entrapped by delusive promises. Because of their perverse
1&0:11. the Communists hgyi crossed the border-line of sanity,
and we are dealing with a paranoic mentality beyend the reach
of logic and reasonable appeal. If we lttick only the exter-
nals of Communism, so to speak, and not the heart of its phile
osophy, we shall be like men swinging our fists at the wind.

The entire progrem of Communism shows a purposeful ine
tegrated unity that is not only comprehensible, but is almost
mathematically predictable. Each one of its doctrines and
theories logically proceed from its laws of the dialectics
and from its basic epistemological primciples. Marxian
Ccununiin can only be stopped by uprooting its pseudo-meta-
physical and epistemological sssumptions, and by restoring
man and his mind to their true dignity intended by God.

It is our expressed purpose in this thesis to examine in
detail the basic metaphysical and epistemological principles
of the Marxian theory of knowledge. Marxism regards its
theory of knowledge as extremely important to its whole system.
Engles himself states that the great basic question of all
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philosophy is that concerning the relation between thinking
and being. After stating this theory of knowledge in chapter
one, we shall endeaver to refute this theory in the light of
Thomistic Epistemology in chapter two. However, we should
realize that no philosophy is born in a vacuum. Usually, one
integral system of philosophy is the result of several systems,
and Marxian Communism is no exception to this rule. Karxl
Marx took some basic points from other systems, such as the
*dislectics" of Heglianism, the materislistic notions of
Democritus and Epicurus, and the theories of some French and
English sociologists, and gave them a new meaning in his own
system. Therefore, we shall begin in the Introduction by
examining these influences which gave character to Marxism.
Also, we shall briefly examine the basic metaphysical prine
ciples of nature in the Marxian system, such as the "laws of
the dialectics,” which logically gave rise to the theory of
knowledge. It will be seen that the basic epistemological
principles and notions of Marxian Communism are anti-rational,
and consequently, the whole system has no right to exist.
Before concluding this preface, I wish to state my cone
viction that the true adversary of atheistic Communism is not
Capitalism in general or any particular country, but the Ro-
man Catholic Church. The Catholic Church realizes her sacred
trust given to her by Jesus Christ, the Son of God, to safe-
guard the true dignity of man and the moral law. Christ prom-
ised his Church, moreover, that the gates of Hell would not
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prevail against it, Truly, Communism has tried again and
again to undermine the truths of God and will continue to
try, but in the end its efforts will be in vain and will
lead to its own destruction. For how long God will permit
men to spread this evil, we do not know. But in the mean-
time, we should not place 2ll our trust in missiles and
bombs alone, but in the truths of God. By spreading these
hely truths, Communism will grow weak and finally disappear,
and the scars it has left will one day be healed. I cen
only hope that this thesis, in some small way, will help
the Church to conguer and overcome the ruthless attacks of
Communism which today are being waged against her and all
mankind.
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The doctrine of modern Communism, which is
often concealed under the most seductive trape
pings, is in substance based on the principles
of dialectical and historical materialism pre-
viously advocated by Marx, of which the theor-
icians of bolshcevism claim to possess the only
genuine interpretation. According to this doce
trine there is in the world only one reality,
matter, the blind forces of which evelve into
plant, animal and man. Even human society is
nothing but a phenomenon and form of matter,
evolving in the same way. By a law of inexore-
able necessity and through a perpetual conflict
of forces, matter moves towards the final syne
thesis of a classless society. In such a doce
trine, as is evident, there is no room for the
idea of Godj there is no difference between
matter and spirit, between soul and body; there
is neither survival of soul after death nor any
hope in a future life. Insisting on the dia-
lectical aspect of their materialism, the Come
munists claim that the conflict which carries
the world towards its final synthesis can be
accelerated by man. Hence they endeavor to
sharpen the antagonisms which arise between the
various classes of society. Thus the class-
struggle, with its consequent vieclent hate and
destruction takes on the aspects of a crusade
for the gxogzess of humanity. On the other
hand, all other forces whatever, as long as they
resist such systematic viclence, must be an-
nihilated as hostile to the human race.

--Pope Pius XI
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~Perhaps, before starting a comprehensive analysis of the
immediate historical rise of Karl Marx and his peculiar ma-
terialistic and atheistic philosophy, it would be most profite
able first to briefly consider the philosophical setting of 2
few of the previous centuries which gave rise to the radical

views of the nineteenth century of which Marx was the most

‘radical of all., Before the Renaissance of the fifteenth and

sixteenth centuries, philcsophexrs were somewhat concerned
with the problem of method. But they did not, on the whole,
seriously doubt that there is a common, independent, and obe
jective reality which can to some extent be understood. Nox
did they question whether or not there is an cbjective way
of thinking..conmon to all men, which does not radically
modify or distort the thing known. These philosophers ex-
pressed the conscious conviction about the adequacy of the
rational faculty to grasp its object and the relaticn between
the object itself and the thing-as-known. This pre-estabe
lished harmony of the knowing mind and the real object of
knowledge was looked upon as a divine miracle for which man
must express his gratitude.

However, once the Fenaissance, after the fourteenth
century, had firmly taken hold of Europe most philosophers
revolted against the established standards of Scholasticism,
The old traditions of philosophy were pushed aside in favor
of something radically different. The assumption of a pre-
ordained correspondance between the mind and its object was
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