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INTRODUCTION

Anicius Manlius Severinus Boethius was born at Rome about
480 A.Ds He descended from a consular family and was left an
orphan at an early age. He received his education from his
gaurdian and later father-in-law, Symmachus. (1) Other than
what has been sald we know very little of his early life. At
the age of twenty he began his laborious translations from

Greek into Latin. (2)

"He also, following the advice of Plato, entered into
publid service, won the favor of Theodoric, and was made pate
rician and consul." (3)

Boethius's political relations with Theodoric start at
least as early as 506, possibly 500, the date of Theodor-
ie's visit to Rome... In 510 he was elevated to the con-
sulships The year 522, in external pomp, was the most
distinguished of his 1life, for his two sons were the con-
suls..¢ In the following year, if not before, Eoethius
was created magister officiorum, a high position invol-
ving constant attendance upon the king. 1In the next to
last jear of his 1ife, Boethius received a gquite unexpec-
ted honor, conviction of high treason. (4)

(1) Cf+, William Turner, "Boethius," Catholic Fneyclopedia,
Robert Applelton Company, New York,
1911, Vol. II, 610s

(2) Cfe Warren 0. Ault, Burope in the Middle Agg%, Boston,
D. C. Heath Company, 1937, 107.

(3) Dana Carleton Munro and Raymind James Sontag, The Middle
Ages, New York, The Century Company,

28, 53 ff.
(4) Bdward K. Rand, Founders of the Middle Ages, New York,
Harvard University Press, 1929, 140 ff.




"essss In summer or early autum of 523, Cyprian... accused the
patrician of sending letters to the emperor Justin, hostile
to the royal rule of Theodoric." (5) "After a period of im-
prisonmment he was tortured by the twisting of a cord around

his head and then killed by a blow from a club." (8)

Wherever there is a discussion about Boethius the gques-
tions arise, whether or not he was a Christian, and if he was
did he die a martyr's deaths. The first of these questlion can
readily be answered, while no definite answer can be given to
the second. In defense of Boethius! Christianity Rand says,
"First of all, we should take account of the political situa-
tion, and in particular, of the code of laws promulgated by
Theodoric." (7)

ssessAs for Pagans, "If anyone be detected in offering

sacrifice according to Pagan rite, or if anyone be found

practising the arts of soothsayer or diviner, he shall
suffer capital punishment. Anyone who is an accomplice

to in magic arts shall suffer confiscation of all his pro=-

perty, and if of high birth, be sentenced to perpetual

exile, or if of low birth, suffer capital punishment."

Not much inducement to be a pagan in the days of Theodoric.

(8)

Turner says, "There can be no reasonable doubt, then, that
Boethius died a Christian, though it is not easy to show from
documentry sourses that he died a martyr for the Catholic

faith." (9) By proving that Boethius was the author of the

(5) Thomas Hodgkin, Theodoric, New York, G. P. Putman's Sons,
1889, 65 ff. .

6) Ault, Op. cit., 102

(7) Rand, Op. cit., 137

(8) Loec. cit.

(9) Turner, Op. cit., 611



theological tracts we prove that he was avOrthodox Christian.
"The authenticity of the Tractates was freely denied. We know
better now. The discovery of Alfred Holder, and the illumin-
ating discussion by Hermann Usener, of a fragment of Cassio-
dorus are sufficent confirmation of the manuscript tradition.”
(10) "That he remained a Christian is the obvious inference
from the ascertained fact of continued association with Sym-

machus." (11)

William Bark says, "In the circumstances the hardiness
of the belief that he died a martyr to his faith is surprising,
for the Church has never adopted it and historians have repeate
edly rejected it." (12)
Though he, Dom Cappuns, treats the question with circum-
spection... he still considers it a possibllity, for he
suggests that, unknown to Boethius, his Catholicism may
have been an issue at his trial. It is possible aceor=~
ding to this view, that Boethius may have played part in
the defense of orthodoxy that was not always teo the taste
of Arians. (13)
Since the king who condemned him was an Arian heretic, he was
popularly considered as a Christian martyr. (14) Since we can
give no more definite answer to this question, let us say with
Rand, "A certain saintliness attends a scholar who lost so

fine a library and yet could transport so much of 1it, inside

(10) H. F, Stewart and E. K. Rand, Boethius, Tractates, Con-
solation, New York, G. P. Putnam's Sons,
1926, Ix

9
(11) Turner, Op. cit., 610
(12) William Bark, "The Legend of Boethius' Martyrdom," Speculum,
Vol. XXI, 1946, 312
(15) Ivid., 316
(14) Cf. Edward Eyre, Furopean Civilization, Its Origin and

Development, New York, Oxford University
Press, 1955, 810




him, to his dungeon cell.” (15)

No such treatment of Boethius would be complete unless his
philosophic works were mentioned. These works are: (i) Various
translations; notably of the Isagoge of Prophyry, and the Cat-

egories, De Interpretatione and other works of Aristotle. (1i)

Commentaries; a double commentary on the Isagoge, Categories,

and De Interpretatione, and a single one on each of Prior and

Posterior Analytics, and the Topics of Cicero. (iii) His original

works; De Syllogismo Categorico, De Syllogismo Hypothetico, De

Divisone, De Differentiis Topicis, and De Consolatione Philos-

ophise. (16)

The Consolation of Philosophy was written by Boethius in

524 or 525. Because 1t was written in prison at Pavia it is

called prison literature. (17) The Consolation has been ac=-

cused of not being a Christian work because it does not men=-
tion the name of Christ or of the Bible. With De Wulf we
respondi

e may respond in the last place with Rand and Klinger
that we already find in Boethius a clear distinction
between faith and reason (fides, ratio)e. That is why the
De Conscolatione Philosophiae does not refer to Christi=-
anity but buillds up a system of Natural Theology by the
unaided efforts of human reason; while in the opuscula
sacra it is the theologlan who speaks. A distinction of
this kind provides a simple solution of the difficulties
which have been ralsed against Boethius' Christianity,
and show to what high degree of intellectual maturity
this fifth century thinker had attained. (18)

(15) Rand, Founders, 180

(18) cf. Maurice De Wulf, History of Mediaeval Philosophy, New
York, Longmans, Green and Company, Ltd.,
1926, Vel. I, 90

(17) Rand, Op. cito’ 156

(18) De "J‘a’ulf, Ope« Oito, 20






















































































































