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I. INTRODUCTION

Holy Scripture is rooted in covenant theology. The 

"berit" of the Old and New Testament are patterned after the 

ancient suzerainty treaty of the Hittite and Assyrian nations 

and constitute a binding agreement between God and Hebrews 

and God and Christians. God draws people unto Himself, and 

people respond to God's initiative and revelation. The 

dynamics and reciprocal relationships between these covenant 

parties will effect approximations of the Kingdom of God on 

earth, and promulgate salvation for all humanity. The 

Yahweh-Hebrew covenant is not invalidated and superannuated 

by the God-through-Jesus covenant with Christians. The 

Mosaic Covenant is strengthened, reaffirmed and perpetuated 

by Jesus Christ, the Redeemer.

The Mosaic Covenant

The Exodus is the beginning of Israel as a nation.

God not only brought the Israelites out of bondage in Egypt, 

He brought them into being as a nation. The Yahweh-Hebrew 

relationship was initiated at the Exodus; God's revelation 

and His love, His chastisement for disobedience molded this 

"mixed rabble" into the community, Israel, the People of 

Yahweh. At Mount Sinai, Yahweh reached down and lovingly

1
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drew the Hebrews to Himself in a covenant that is to last

through all eternity. He gave them commandments, standards 

and regulations that would guide and sanctify their indi

vidual lives and their collective life as Yahweh's chosen

People. Yahweh's revelation of Himself demanded a response 

from His elect. He expected absolute fidelity and obedience 

in return for His love, mercy, guidance and protection. The 

Hebrews were summoned to live a life of responsibility and 

service that would reveal Yahweh's divine purpose for the 

salvation of all humanity. The seventy elders at Mount Sinai 

are understood in Hebrew tradition as representing the seventy 

nations that will come streaming into the Mountain of God at 

the end time. The covenant was proclaimed in seventy lan

guages so that it would eventually be brought to every nation

in the world.

The Christian Covenant

The full implication of Yahweh's covenant at Mount 

Sinai would be unfolded gradually over the course of many 

centuries and would be fulfilled by the shedding of the 

blood of Jesus Christ on Calvary for the salvation of all 

humanity.

Jesus Christ is the affirmation, continuum and 

perpetuator of the Sinai Covenant. The chasm between the 

sanctification of the Hebrew people and salvation for all 

people is bridged by the declaration of salvation in the
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Gospel of John:

Yes, God so loved the world that He gave His 
only Son, that whoever believes in Him may 
not die but may have eternal life. God did 
not send the Son into the world to condemn 
the world, but that the world might be saved 
through Him. (John 3:16-17)

The commandment that Jesus gave to the covenant- 

community of Christians incorporated the law codes and

commandments of the Sinai covenant into a double commandment

of love.

Teacher, which commandment of the law is the 
greatest? Jesus said to them: "You shall 
love the Lord your God with your whole heart, 
with your whole soul, and with all your mind.
This is the greatest and first commandment.
The second is like it. You shall love your 
neighbor as yourself." (Matthew 22:36-38)

The Kingdom of God revealed by Jesus Christ is one of

unity established in worship and relationships. Jesus, the 

Son of God, enfleshed in humanity unites people with God 

and with each other. By following Christ and imitating what 

He did and what He said, Christians reach out in love and 

form a community (Koinonia) that is eternally grounded in 

humanity's midst.

II. COVENANT IN JUDAISM

Judaism is the oldest of the world's three great 

monotheistic religions. It is the religion and the way of 

life of Yahweh's chosen people known first as Hebrews, then

Israelites and now Jews.
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The God of Judaism, Yahweh, is the Creator whose

glory fills the earth and whose spirit hovers over the water;

yet, He is a God who reveals Himself in a personal way to

individuals and incorporates Himself in history. Divine

events touch history and they are a concern for the history

of salvation. Classical Judaism sees the relationship between

God and humanity as one of interdependence, love, and concern.

Abraham J. Heschel, Jewish scholar, states that all of human

history as described in the Bible may be summarized in one

phrase: "God in search of man":

It is the awareness of God's interest in man, 
the awareness of the covenant, of a responsi
bility that lies on God as well as on us. Our 
task is to concur with his interest, to carry 
out His vision of our task.
God is in need of man for the attainment of
His ends, and religion, as Jewish tradition 
understands it, is a way of serving these 
ends, of which we are in need, even though 
we may not be aware of them, ends which we 
must learn to feel the need of.l

The Hebrew name for man, "Nepes," defines "man" as 

one who lives by the breath of God. In the Book of Genesis, 

the man, Adam, became a living being when God breathed into 

his nostrils. Classical Judaism places people as partners 

in the building of the Kingdom of God. The Creator needs

human skills and abilities:

1Byron L. Sherwin, Abraham Joshua Heschel, p. 33.
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. . . All the technical skills of men 
possess the potentiality to achieve holi
ness, therefore all the vocations of man 
may serve to sanctify the world.2

The Period of the Patriarchs

The choice of the Jewish people by God began when

God said to Abraham:

Go forth from the land of your kinsfolk and 
from your father's house to a land that I 
will show you. I will make you a great nation, 
and I will bless you. I will make your name 
great, so that you will be a blessing. I will 
bless those who bless you and curse those who 
curse you. All the communities of the earth 
shall find blessing in you.3

This account of the Patriarchs found in Genesis is a prologue 

to the story of the Exodus several centuries later. The 

"mixed multitude" that participated in the Exodus was com

prised of rootless wanderers who had not adapted well to the 

part of the world which they inhabited. The Hebrews who

were descendants of Abraham were wanderers who looked for

seasonal pasture for their animals. They did not own land, 

they did not farm. They were Yahweh's chosen people ready 

for Him to fulfill His promise to make the sons of Abraham 

a numerous people and give them possession of the land.

As a symbol of purification, and to bind the two 

parties in a covenant, Moses, as mediator, sprinkled the

2Jacob Neuser, Understanding Jewish Theology, p. 267.
3Genesis 12:1-2.
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blood of a sacrificial animal on both the altar and the

Hebrew people. The sprinkling of the altar indicated Yahweh's

presence in the holy community.

Taking the book of the covenant, Moses read 
it aloud to the people, who answered, "All 
that the Lord has said, we will heed and do."

• Then he took the blood and sprinkled it on 
the people, saying, "This is the blood of 
the covenant which the Lord has made with 
you in accordance with all these words of 
His." (Exodus 24:8)
The Mosaic covenant is the foundation for the history, 

theology and ethnic tradition of Yahweh's chosen, Israel.

It is an everlasting alliance between Yahweh and his beloved, 

a beginning that sets the direction of salvation history to 

a universal and eternal dimension. Yahweh expects fidelity 

and obedience but he is merciful and loving and is willing 

to renew the fellowship with himself when the covenant is 

broken through sin and disobedience.

The Tribal Confederacy

The social, political and economic structure from the 

time of the Patriarchs through the Exodus was determined by 

the nomadic life of the Israelite people. Tribal units with 

ethnic family lines and common tradition evolved and developed 

before the settlement of Canaan, the Promised Land. The 

Tribal Confederacy was formed at Shechem when Joshua and

• the Hebrew people reaffirmed the laws and covenants given to

Moses at Mount Sinai.
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So now acknowledge with your whole heart and 
soul that not one of all the promises the Lord 
your God made to you has remained unfulfilled.
Every promise has been fulfilled for you with 
not one single exception. But, just as every 
promise the Lord your God made to you has been 
fulfilled for you ... If you transgress the 
covenant of the Lord your God, which He enjoined 
on you, serve other gods and worship them, the

• anger of the Lord will flare up against you and 
you will quickly perish from the good land which 
He has given you. (Joshua 23:14-16)

According to Deuteronomy 31:9-13, the Tribal Confeder

acy renewed the covenant every seven years at a special 

festival. The tribes that came out of the Exodus claimed 

Yahweh as their King and leader and the Exodus history as 

their history.

The Tribal Confederacy was the first and so 
far the last human community which its members 
believed was established by the direct and 
positive act of God with all the resources 
that it needed to sustain a full human life 
for each of its members.4

The Tribal Confederacy had no standing army nor stable 

military organization. Warfare in ancient Israel was both a 

religious endeavor and a military conquest, so in time of 

crisis when Tribal existence was threatened, a charismatic

Tribal leader was chosen. This is known as the Period of

Judges in Israel's history and lasted until the middle of 

the eleventh century (1050 B.C.) when the warring Philistines 

precipitated the need of a centralized government and perma-

• nent leadership.

4Ernest G. Wright, The Mighty Acts of God, pp.33ff.
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The Age of Kings

Saul, who was a military leader, was the first monarch 

of the United Kingdom.

The collectors of Israelite traditions chose 
to picture Saul as the man forsaken by Yahweh, 
the antitype of David the man after God's 
heart, and his reign as a political interlude 
before the coming of the true kingdom of David.5 

By His free choice of David's House, Yahweh's great

plan for Israel's history entered into a new stage. The task 

of David's monarchy was to provide for Israel as a settled 

people. The Theocracy of the Tribal Confederacy had reached 

maturity and was slowly incorporated into the monarchy. David, 

the Yahwistic King, made Israel a Yahwistic Kingdom.

The covenant that God made with Moses at Mount Sinai

was perpetuated in the Davidic Covenant. The Mosaic Covenant 

emphasized human obligation. The Davidic Covenant stresses 

Yahweh's unilateral and unconditional commitment to humanity 

in full view of the human tendency to do wrong. Yahweh 

bound Himself to a covenant oath to David, promising to pre

serve the Davidic line and to spare the Davidic Kingdom for 

"the sake of my servant, David."

Yahweh's sovereignty was limited by the covenant 
for He was no longer free to choose or reject 
Israel, as Amos maintained, but was obligated 
to preserve her.5

5John N. Hayes, Introduction to the Bible, pp. 10 3-
104.

Bernhard Anderson, Understanding the Old Testament,
p. 33.
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Yahweh's call for the unbroken succession of Davidic 

kings formed a theological foundation for the stability of

Judaism.

David's principal aim was to reconcile the northern

and southern tribes and to make them into a unified nation.

Jerusalem had been taken by David's troops after the defeat 

of the Philistines. Jerusalem was centrally located between 

the two parts of the nation. David made Jerusalem the poli

tical, military, religious, and commercial center for his 

people.

David knew that it was important for domestic tran

quility that the Israelites worship Yahweh. The Ark of the 

Covenant represented the rites and the priests who were 

connected with the Tribal Confederacy at Shechem and Shilo. 

With the Ark, the Sinai tradition was brought to Jerusalem.

In later years when the Israelites looked back on David's 

reign they remembered him as a masterful leader and a sensi

tive poet and musician. The period between 1000 B.C. and 

961 B.C. was lovingly called the Golden Age of David.

The foundation for government, religion, art, music 

and literature that David began was continued by his son, 

Solomon. Under his power the United Kingdom reached its 

zenith in national and international spheres. Solomon's

• greatest achievement was building Yahweh a Temple. The latter

part of his reign did not fulfill the promise of its beginning 

His forced draft of skilled craftsmen to complete his building
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projects and the heavy taxes that funded them exasperated 

his subjects. Solomon had many wives from pagan and foreign 

countries whom he allowed to worship in the palace. He often 

disregarded his tribal roots and the holy covenant made at

Sinai.e
The Two Kingdoms

The older Israelites objected to the new theological 

and political trends during Solomon's reign. Because of 

Solomon's apostasy and idolatry, combined with his unfair 

labor and tax program, the ten northern tribes seceded and 

became the Kingdom, Israel. The divine covenant with the king 

was not a firm part of the faith of the northern tribes, so 

no royal line managed to maintain itself for more than a 

couple of generations.

The tribe of Judah, from the House of David, formed 

the Southern Kingdom and was ruled throughout her history by 

one dynasty. The dominant idea in Judah, from David's time 

on, was that God had promised the land of Abraham by covenant 

and in a similar pact had promised dominion to the line of 

David. Through this divinely ordained king, the Messiah, 

Yahweh would restore Israel to its former glory.

Covenant and Judgment
• The Yahweh-Hebrew covenant became the measuring stick

for each period of Biblical history. The entire story of 

Hebrew fidelity, Yahweh's judgment, and Israel's future
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continue to be interpreted in terms of the covenant. The 

writers of Leviticus and Deuteronomy, the authors from 

Joshua through Kings, and the prophets of Yahweh agreed that 

when Israel was faithful and obedient to Yahweh its people 

enjoyed times of peace, security and prosperity, but when 

they were not loyal to Yahweh and His covenant, they were 

chastised by a loving and merciful God.

The Prophets and the Covenant

Yahweh's prophets played a unique role in Jewish 

history. Their oracles of promise and judgment to Israel 

were comprehended in light of the conditions and agreement 

of the Sinai and Davidic Covenant. The prophets warned the 

Israelites that they must turn away from their apostasy, 

idolatry and corruption so that Yahweh would reconcile them

to Himself.

The prophetic expectations of Yahweh's healing of 

Israel and its people were forgiveness of sins, the gift of 

God's spirit and a new and eternal covenant. The Hebrew verb 

most often used for the renewal of one's existence is "shub," 

to turn to, to turn away, or to return. Turning, then, is 

man's unique opportunity.

Amos. Amos reminds Israel that it knows Yahweh

through its historical experiences and knows what He expects 

of them. Israel, Amos says, is corrupt and evil and has 

broken its covenant with Yahweh. Amos pleads with them to
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reform and redirect their loves toward the God of their

fathers. If they do, there is hope for them and for their

nation to be healed.

"I will restore the fortunes of my people 
Israel, and they shall rebuild the ruined 
cities and inhabit them. They shall plant 
vineyards and drink their wine and they 
shall make gardens and eat their fruits.
I will plant them upon their land, and 
they shall never again be plucked up, out 
of the land which I have given them," says 
the Lord your God.

Amos 9:14-15

The Assyrians were not a threat to Israel at the time 

of Amos. Shortly after the death of the Northern Kingdom's 

King Jeroboam, in 746 B.C., Tiglath-Pileser III seized the 

Assyrian throne. Tiglath-Pileser set in motion a military 

strength that conquered Egypt, then Babylonia and then Syria 

and Palestine. In order to weaken the captured country, the 

captives were sent to remote parts of Assyria.

Hosea. Hosea enters Israel's history at this time

(746 B.C.). He, like Amos, was a prophet of doom, but he

balanced this with a promise of restoration and renewal:

I will espouse you to me forever. I will 
espouse you in right and justice, in love 
and in mercy. I will espouse you in fidelity 
and you shall know the Lord.

Hosea 2:21-22

I will love them with all of my heart, for 
my anger has turned from them. I will fall 
like dew on Israel. He shall bloom like the 
lily, and thrust out roots like the poplar, 
his shoots will spread far. He will have 
the beauty of the olive, and the fragrance 
of Lebanon.

Hosea 2:8
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Hosea tells us that Israel will be cleansed of all her 

backsliding and adultery and Israel will be healed, chaste 

and faithful again.

Isaiah. Isaiah's ministry began in 742 B.C., "the 

year King Uzziah died," and continued until the reign of 

Hezekiah (715-687 B.C.). None of Isaiah's oracles can be 

dated after 701 B.C., and his ministry may have ended around 

that time. Isaiah's period was a time of crisis. It saw 

the final collapse of the Northern Kingdom in 721 B.C. and

Judah's near destruction at the hands of Sennacherib in 701

B.C. after Hezekiah revolted against Assyria.

Isaiah cried to Yahweh to heal his people:

We have all withered like leaves, for our 
guilt carries us away like the wind. Yet 0 
Lord, you are our father; we are the clay 
and you are the potter. We are all the work 
of your hands. Be not so very angry, Lord, 
keep not our guilt forever in mind. Look 
upon us who are your people.

Isaiah 64:5-8

Isaiah announced that their many infidelities had brought

them to Babylon, but the Lord's strong arm would lead them

out again. After the return from exile, Isaish writes of

the healing and conversion of Egypt, Assyria, and Israel:

Then, though Yahweh has struck the Egyptians 
harshly, he will heal them. They will turn 
to Yahweh who will listen to them and heal 
them . . . That day, Israel making the third
with Egypt and Assyria, will be blessed in the 
center of the world. Yahweh, Sabaoth will 
give his blessing in the words, "Blessed be 
my people Egypt, Assyria my creation, and 
Israel my heritage."

Isaiah 19:22
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Micah. Micah was a contemporary of Isaiah, so his 

prophecy has the same political background. Micah's oracles 

are alternated threats and promises of restoration:

Yes, I am going to gather all Jacob together.
I will gather the remnant of Israel, bring 
them together like sheep in the fold, like

• a flock in its pasture they will fear no man.
. . . Their kind will go in front of them,
Yahweh at their head.

Micah 2:12-13

Jeremiah. Jeremiah was called to be a prophet in 

627 B.C., the thirteenth year of the reign of Josiah. His 

prophetic activity continued until sometime after the fall 

of Jerusalem in 587 B.C. Jeremiah came from the priestly 

family of Eli. His teachings are concerned with the Mosaic 

Covenant and God's gracious acts in Israel's history. Covenant 

and heart are the two characteristics of Jeremiah's religious 

thought.

It is Yahweh who speaks, this is the covenant
I will make with the House of Israel when 
those days arrive. Deep within them I will 
plant my Law, writing it in their hearts.
Then I will be their God and they shall be 
my people. There shall be no further need 
for neighbor to try to teach neighbor . . .
No, they will all know me, the least no less 
than the greatest.

Jeremiah 31:31ff

That was Yahweh's promise to heal his people and this is his 

promise to heal the land:

Now I will restore the tents of Jacob, and
• take pity on his dwellings. The city shall 

be rebuilt on its ruins, the citadel restored 
on its site. From them will come thanksgiving 
and shouts of joy. I will make them increase,
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and not diminish them, make them honored and 
not disdained. Their sons shall be as once 
they were, their community fixed firm in my 
presence.

Jeremiah 30:18

Ezekiel. Ezekiel's call to prophecy came to him in

593 B.C. in Babylonia where he lived as an exile. He was

one of those deported in 597 B.C. His task was to warn the

exiles of Jerusalem’s doom while the city stood, and to

console and encourage them after it had fallen. Ezekiel says

that the restoration of Israel will come at the first phase

of the establishment of God's kingdom:

It is the Lord, Yahweh, who speaks. I am 
going to take you from among the nations and 
gather you together from all the foreign 
countries, and bring you home to your own 
land. I shall pour clean water over you and 
you will be cleansed; I shall cleanse you of 
all your defilement and all your idols. I 
will give you a new heart, and put a new spirit 
in you, I shall remove the heart of stone from 
your bodies and give you a heart of flesh in
stead. I shall put my spirit in you, and make 
you keep my laws and sincerely respect my ob
servances. You will live in the land which I 
gave to your ancestors. You shall be my people 
and I shall be your God.

Ezekiel 11:19-21

Summary

The thread of covenant theology and God's plan for 

salvation is pulled through the period of Exodus, tribal 

confederacy, the judges, kings, and finally the prophets
• during the time of the divided kingdom. Yahweh spoke "mouth

to mouth" with his steward Moses. In times that concern all

time, Yahweh appoints leaders to become involved in divine
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history. Judges, then kings, who fully belonged to God, 

saved the Israelites from their enemies. The prophets were 

used as Yahweh's messengers to warn and exhort the Hebrews 

to keep the Law of Moses. A living, loving Yahweh moved 

through history through chosen leaders and chosen events.

III. COVENANT IN CHRISTIANITY

Christology

The Christology of the Catholic Church is that Jesus 

is truly divine and truly human. He is the Son of God, 

conceived of the Blessed Virgin Mary by the power of the 

Holy Spirit. In God's perfect timing, Jesus entered history 

and changed salvation history for all time.

The Gospel of John does not write a birth narrative 

about Jesus. He makes a pre-history statement that estab

lishes the divinity of Jesus:

In the beginning was the Word, the Word was 
in God's presence and the Word was God. He 
was Present in God in the Beginning. (John 1:
1-2)

The Incarnation of Jesus is explained by St. Augustine,

one of the first Church Fathers:

The prince in the midst of them (Ezechill XXXIV,
24) and therefore Mediator of God and man; since
He is God with the Father, man with men; not a 
man-mediator without a divine nature, nor a God-

• mediator without a human nature. Behold the
mediator; Divinity without humanity is not a 
mediator, humanity without divinity is not a 
mediator; but between divinity alone and humanity
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alone there is a mediator the human divinity 
and divine humanity of Jesus.7

Baptism of Jesus

According to Isaiah 42:1, the Spirit was to be given 

to God's elect, His servants. When John baptized Jesus they 

went down to the Jordan River, the place where the Israelites 

had first entered the Promised Land after years in the wilder

ness.
During that time, Jesus came from Nazareth in
Galilee and was baptized in the Jordan by
John the Baptist. Immediately on coming up 
out of the water he saw the sky rent in two 
and the Spirit descending on Him like a dove.
Then a voice came from the Heavens: "You are 
my beloved Son. On you my favor rests."
(Mark l:10ff)

The dove is the symbol of the Holy Spirit, derived perhaps 

from the image of the creative spirit of God hovering over 

the waters (Genesis 1:2). That the heavens would open and 

rain down Messianic salvation is recorded in Isaiah 64:1,10.

Ministry of Jesus

Jesus' career was to be an eschatalogical conflict with 

the powers of evil. Just as the Hebrews were sent forth in 

the desert, Jesus after He was baptized was sent out to the 

wilderness. There Satan tempted Him, promising Him economic, 

political or spiritual power if He would acknowledge and 

follow him instead of God, the Father. Jesus rejects these

7Ray C. Petry, A History of Christianity, 1962, p. 118.
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temptations; he has a different vision of the meaning of 

the New Covenant.

After Jesus was tried by Satan in the desert He

returned to Nazareth where He had been reared. On the Sabbath

He entered the synagogue and stood up to do the reading. The 

Book of Isaiah was handed to Him, He unrolled the scroll and 

found the passage where it was written:

The spirit of the Lord is upon me. Therefore
He has anointed me. He has sent me to bring 
glad tidings to the poor, to proclaim liberty 
to the captives, recovery of sight to the 
blind, and release to the prisoners, to announce 
a year of favor from the Lord. (Luke 4:18-19)

Again, the Old Testament and the New Testament connect

as Jesus reads the prophetic scripture from Isaiah 61;1 when 

He begins his ministry.

The eschatological consideration of the Kingdom of God 

revolved around the last days of one era and the inauguration 

of a new world. The creative tension of right-now and not-yet 

avoided the feelings of presumption and despair, but created 

an urgency to decide. Christians must reform their lives so 

that there is a complete conversion. Relationships with God, 

Jesus, all creatures and all creation become paramount. Godli 

ness replacing sinfulness would result in a change of heart 

in individuals and effect changes in society and the world.

Jesus looked with infinite love and mercy on the 
lonely, the fragmented, the alienated, the tormented. He

identified with them and became one of them in the circum

stances of His birth, ministry and death. He proclaimed the
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"good news" that everyone, small or great, could now parti

cipate in the Reign of God. His new commandment was all ten 

of the Mosaic commandments whittled down to one: Love God 

with all your heart and your neighbor as yourself.

• The Beatitudes

The Beatitudes comprise the new law for the Christian

faith. The God who spoke through Moses and the prophets now

speaks through Jesus in the Sermon on the Mount. Those who

are in the world but not of it are called to participate in

the end-time Kingdom of God. God in his mercy will right

the injustices suffered by the poor, oppressed, downtrodden

and poor in Spirit. Through the interior holiness of the

meek, the merciful and the peacemaker, the Divine purpose to

bring "blessedness" to each member and the Christian community

as a whole will be accomplished.

He (Augustine) is convinced that the New Law 
promulgated in the Sermon on the Mount is 
essentially a living force which God gives 
to the soul in the inhabitation of the Holy 
Ghost, and sanctifying grace. The seven 
gifts of the Holy Ghost accompany this in
habitation and grace and thus St. Augustine 
makes the Beatitudes correspond to the Gifts 
of the Holy Ghost and regards both of them 
as seven stages of grace and piety.8

There is nothing in the New Covenant that invalidates 

the Old Covenant in terms of God's love, salvation, meaning
• of life, dignity and relationship with God or man. The Old

g
Ancient Christian Writers, St. Augustine, The Lord's 

Sermon on the Mount (Maryland: Newman Press), p. 8.
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and the New Testaments illuminate and explain each other.

The Old Testament is a special revelation to the Israelites 

and it is the root of the New Testament. It is as relevant 

to both Jews and Christians today as it was when it was

written.

The Twelve Apostles

From the beginning of His ministry Jesus called to

Himself twelve apostles, similar to the twelve tribes of

Israel. They are considered both the seeds of the New Israel

and the beginning of the sacred hierarchy. He founded His

church as the Sacrament of Salvation and just as He was sent

forth by the Father, so He commissioned his apostles, saying:

Go therefore and make disciples of all nations, 
baptizing them in the name of the Father, and 
of the Son and of the Holy Spirit; teaching 
them all that I have commanded you. (Matthew 
28:19ff)

The Spirit of God, the Helper, would help them spread 

the "good news" to the ends of the earth.

IV, ARK OF THE COVENANT CONTINUED IN JESUS

Closely associated with the establishment of the

Sinai Covenant was Yahweh's demand that the Hebrews build a

tent and the Ark of the Covenant. In order to live out the 

Mosaic Covenant during the desert years, the portable tent 

and the Ark of the Covenant were absolutely essential. 

According to Exodus 25 to 30 and 35 to 40, every detail of
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construction is given by Yahweh to Moses. The builders built 

it to Moses' exact specifications at the foot of Mount Sinai, 

and it was carried on a camel as the tribes moved through the

wilderness. It wa

(Joshua 4) and aga

lS taken to war in the Battle of Jericho

iinst the Philistines (1 Samuel 4). The 

Ark was captured by the Philistines who, according to 1 Sam. 

5:6 then returned it to Israelite territory after suffering

:h they associated with the Ark.from a plague whic

The Holy Place and Holy of Holies

species of cedar.

nacle was called t

The items t:

The Ark itself was made of acacia wood which is

called "incorruptiple" and is considered to be the finest 

The inside and outside of the Ark was

inlaid with choicest gold. The outer part of the tabernacle 

was called the Holy Place, while the inner part of the taber- 

le Holy of Holies.

lat Yahweh ordered to be placed in the

tabernacle are rich in symbolism. Correlations have been 

drawn by Christians between the temple articles and regula

tions for worship in the Old Covenant, and the Christian 

theological understandings of the New Covenant.

The Holy Place of the tabernacle contained a golden 

candlestick with seven lamps, a table with showbread on it 

and an incense altar. The showbread, called presence bread, 

is set in two rows of six on the table and symbolizes God's

covenant with the twelve tribes of Israel. Moses Maimonides
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explained the significance of the showbread in the Ark of

the Covenant:

Bread being universally regarded as the staff 
of life . . . God's blessing to mankind comes
normally through the regular channels of nature, 
the showbread was placed upon the altar as a 
definite object upon which His blessings were

• to be invoked.

Through Jesus, the earthly bread is hallowed. He 

gives us his explanation of the New Covenant when he states

that he is the bread of life:

I tell you most solemnly, it was not Moses 
who gave you bread from heaven, the true 
bread; For the bread of God is that which 
comes down from heaven and gives life to the 
world. . . . Jesus said, "I am the bread of 
life. He who comes to me will never be 
hungry. He who believes in me will never 
thirst." (John 6:32ff)

The table of showbread on the Ark of the Covenant anticipated

the Sacrament of the Eucharist and the communal feast of the •

Body of Christ.

The seven golden lamps illuminating the Holy Place 

correspond from a Christian perspective to the seven gifts 

of the Holy Spirit; they are kept burning continuously by 

pure olive oil which signifies, for the Christian, the Holy 

Spirit. Aaron is told to light the lamps at evening and 

burn a perpetual incense before the Lord throughout all 

generations (Exodus 30:8). The perpetual lamp symbolizes
• ________________

9Moses Maimonides, The Commandments, p. 36.
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the permanence of the Old Covenant and the radiance of the

Jewish faith.

I, the Lord, have called you for the victory 
of justice, I have grasped you by the hand;
I formed you, and set you as a covenant to 
the people, a light for the nations.

Isaiah 42:7

A veil of fine-twined linen separated the Holy Place 

from the Holy of Holies. A "foundation stone of the earth" 

is centered in the Holy of Holies and contains the two tab

lets of the Mosaic Law. Saint Paul in the letter to the

Ephesians explains that Jesus Christ is the cornerstone of

the New Covenant:

But now in Christ Jesus you who once were far 
off have been brought near through the blood 
of Christ. ... In his own flesh he abolished 
the law with its commands and precepts. . . .
This means that you are strangers and aliens no 
longer. No, you are fellow citizens of the 
saints and members of the household of God.
You form a building which rises on the founda
tion of the apostles and prophets, with Christ 
Jesus himself as the cornerstone. Through him 
the whole structure is fitted together and takes 
shape as a holy temple in the Lord.

Ephesians 2:13ff

Yahweh's divine presence was enthroned upon the mercy

seat between two golden cherubim on top of the Ark. At

this place Yahweh offered to meet the people:

0 Lord, God of Israel, enthroned upon the 
cherubim' You alone are God over all the 
kingdoms of the earth.

2 Kings 19:15ff

The mercy seat was also called the propitiatory by the ancient 

believers. Paul, in the Book of Romans tells us that Jesus



24

Christ was sent to be a propitiation for the remission of 
sins:

For all have sinned and fall short of the 
glory of God, and it is as a free gift that 
they are being declared righteous by his 
undeserved kindness through the release by 
the ransom paid by Christ Jesus. God set

• him forth as an offering for propitiation
through faith in his blood.

Romans 3:23-25

The outstretched wings of the angels are attached to 

each end of the mercy seat and touch each other in the 

middle of the lid. Yahweh sent his angels before Moses and 

the Hebrews through the wilderness to the Promised Land.

Each phase of salvation history was announced by an angel

of the Lord. Moses Maimonides states that the belief in

God and angels leads to the belief in prophecy and the truth

of the law:

In order to firmly establish this creed, God 
commanded the Israelites to make over the Ark 
the form of two angels. The belief in the 
existence of angels is thus inculcated into 
the minds of the people, and this belief is 
in importance next to the belief in God's 
existence; it leads us to believe in prophecy 
and in the law and opposes idolatry. By making 
two cherubim and distinctly declaring: "The 
Lord is our God, the Lord is One," Moses 
clearly proclaimed the existence of a number 
of angels, he left no error of considering 
those figures as deities.1°

The next phase of salvation history, the Incarnation 

of Jesus, was announced by the Angel Gabriel when he said 

to Mary:

^Moses Maimonides, The Guide for the Perplexed, p. 356.
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Rejoice, 0 highly favored daughter! The Lord 
is with you. Blessed are you among women.
Do not fear, Mary. You have found favor with 
God. You shall conceive and bear a son and 
give him the name of Jesus. Great will be 
his dignity and he will be called the Son of 
the Most High. . . . Mary said to the angel,
"How can this be since I do not know man?"
The angel answered her: "The Holy Spirit 
will come upon you and the power of the Most 
High will overshadow you; hence, the holy 
offspring to be born will be called Son of 
God.

Luke l:28ff

After the atonement of Jesus Christ for the sins of

all humanity through his suffering and shedding of blood on 

the cross, angels of the Lord again appeared. Mary Magdalene 

went to the sepulchre of Jesus on the "first day of the week"

after his burial.

And as she wept, she stooped down, and looked 
into the sepulchre, and saw two angels in 
white sitting the one at the head, the other 
at the feet, where the body of Jesus had lain.

John 20:12ff

A pot of manna and Aaron's rod were placed inside 

the Ark under the mercy seat. The manna represented the 

food Yahweh fed the Hebrews during their time in the wilder

ness .

He fed you manna, a food unknown to you and 
your fathers, in order to show you that not 
by bread alone does man live, but by every 
word that comes from the mouth of the Lord.

Deuteronomy 8:4

Aaron's rod is mentioned two times in the Old Testament

When he and Moses went to the Pharaoh of Egypt before the

Exodus, Aaron cast his rod down and it became a serpent.
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The budding rod of Aaron is referred to in Numbers 17:8:

Behold the rod of Aaron for the house of
Levi was budded, and brought forth buds, 
and bloomed blossoms, and yielded almonds.

The budding rod of Aaron, for Christians, might represent

a type of the resurrection of the dead as expressed in the

New Testament.

Moses was told by Yahweh to make a bronze laver 

between the meeting tent and the altar so that Aaron and 

his sons could wash their hands and feet before they entered 

the Holy Place. In the New Testament, Jesus washes the feet

of the Apostles:

"Unless I wash you, you have no part with me.
. . . He that has bathed does not need to have
more than his feet washed, but is wholly clean." (John 13:8)

The priests were allowed to enter the Holy Place but 

only the high priest could enter the Holy of Holies, and then 

only once a year to offer blood for his sins and the sins of 

his people. This blood sacrifice would renew them spiritually, 

but it would not obtain forgiveness for their sins.

The Four Types of Offering

The four principal offerings of the Mosaic Covenant

are explained by Moses Maimonides:

Both the offering and its complement of the 
Meal and Drink offerings must be not only 
perfect in kind and free from all blemishes

• whatsoever—they must also be the very best
that the owner possesses. ... A burnt 
offering according to the sages is accepted 
in the sanctuary and atones for sinful thought 
and for the violation of a positive Commandment.
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The guilt offering could be brought by an 
individual only, there was no public guilt
offering of any kind.........The peace
offering was brought by an individual when 
delivered from sickness or imprisonment, as 
well as after having successfully completed 
a voyage either across the sea or through the 
wilderness. . . . Whether a man offers much 
or little, he directs his heart toward heaven.

Jesus, Mediator of the New Covenant

Jesus entering into the new covenant as mediator

between God and man brought to perfection the role of the

Levitical high priest. Because he was both God and human,

he was the perfect high priest, offering once and for all

the perfect sacrifice:

But when Christ came as high priest of the 
good things which have come to be, he entered 
once for all into the sanctuary, passing 
through the greater and more perfect taber
nacle not made by hands, that is, not belong
ing to this creation. He entered, not with 
the blood of goats and calves, but with his 
own blood and achieved eternal redemption.
For if the blood of goats and bulls and the 
sprinkling of a heifer's ashes can sanctify 
those who are defiled so that their flesh is 
cleansed, how much more the blood of Christ, 
who through the eternal spirit offered himself 
up unblemished to God, can cleanse our con
sciences from dead works to worship the living 
God. . . . This is why he is mediator of a 
new covenant; since His death has taken place 
for deliverance from transgressions committed 
under the first covenant, many receive the 
promised eternal inheritance. . . . According
to the law almost everything is purified by 
blood, and without the shedding of blood there 
is no forgiveness.

Hebrews 9:Iff

11Moses Maimonides, The Commandments, pp. 74-76.
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When Jesus died, the veil in the Temple that hid the 

glory of God from the face of the people was split down

the middle.

And look, the curtain of the sanctuary was 
rent in two, from top to bottom, and the 
earth quaked, and the rock-masses were split.

Matthew 27:51

The veil was no longer needed because the New Covenant was 

cut at the Cross. Jesus Christ, the perfect high priest, 

entered the Holy of Holies by becoming the sacrificial lamb. 

Jesus Christ has united God and humanity, humanity with all

other creatures and the whole of creation.

A new phase of salvation history was begun through 

the Incarnation and Atonement of Jesus Christ, the Son of 

Yahweh. According to a pre-creation ordinance, the Yahweh 

of the Hebrew covenant now embraces all people through Jesus 

Christ, the Redeemer.

V, CONCLUSION

Judaism and Christianity both have a divine origin, 

a historical pilgrimage and an eternal purpose. All people 

belong to God but He chose Israel as His special possession. 

Israel is the "first-fruit of the harvest," the "first-born 

son" who will receive the blessings and heritage of the

first born.

Vatican Il’s Declaration on Non-Christian religions

(n4) declares that we cannot forget that the Catholic Church
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draws sustenance from the root of that "good olive tree 

into which have been grafted the wild olive branches of the

Gentiles" (Romans 11:17-24). Through the Incarnation and 

Atonement of Jesus Christ, salvation now reaches out from 

the Jews to embrace all of humanity. Righteousness is 

imputed, sanctification is imparted and redemption is implanted

All of God's children receive their full inheritance in Jesus

Christ.

God, the Father, in his love and mercy has entered

into covenant with both Hebrews and Christians. Neither

covenant is invalidated: each is strengthened and affirmed 

by the other.

♦
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