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Preface

I

<

The relationship of freedom and social class is an es

pecially broad one. Its nature is both philosophical and 

sociological, hence to approach it effectively, both dis

ciplines must be employed. This approach is often criticized 

by the "hard" sociologists, yet there is a serious problem 

which arises in the union of man with his environment, and 

this should not be avoided simply because its premises are 

not always operational. It is largely a problem of values, 

of balancing ideals with practical necessities. The dif

ficulty is as old as human society, but It grows increasing

ly acute with each decade.

To analyze a oroblem as vast as this it must be ap

proach in somewhat of a broad manner, yet always consist

ent with the concrete phenomena. To approach it very broadly 

is to lose sight of the problem among abstractions. To deal 

with it emprically poses the threat of never reaching the 

principle of the problem. This study is constructed with 

this in mind.

On an intellectual plane, there are two opposing trends 

of thought which are concerned with man in society: soci

ologism and existentialism. At the risk of oversimplification, 

they might be ideally characterized in the following manner. 

Existentialism says that man makes society and has primacy 

over it. Conversely, sociologism says that society makes 

man, and has primacy over him. An important consideration

-i-
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here is that these notions have more than a conceptual ex

istence. They are formulated only upon the basis of actual 

human experience. Consciously or unconsciously, these ideas 

are personnified in human existence.

This study does not attempt to demonstrate that one 

of these concepts is right and the other wrong. What it 

does hope to illustrate is that one of these notions cannot 

be held to the exclusion of the other without a serious con

flict. While only the man representing the thought of soci

ologism is explicitly examined here, the consequence of total 

adherence to existential thought is implicitly realized.

Quite simply this means that while only one side of the pic

ture is analyzed, the other side, because of its opposing 

nature, is subtly recognized.

To organize and control the development of this dis

cussion, two specific concepts have been singled out to guide 

the study: social class and personal freedom. Freedom, 

as it is used here, is not employed in its absolute philo

sophical sense. It is the liberty to externalize a decision 

without fear of socially harmful sanction. This might be

called naive freedom.

The relationship of freedom to each of the five ideal 

types of social classes serves to concretize the abstract 

nature of the problem of man in society. Further, the dis

cussion of this relationship is especially emphasized in 

regard to the upper middle class. There are two major
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reasons for this. First, this is a measure to vitalize the 

problem by placing it on a level accessible by common ex- , 

perience. Secondly, in the upper middle class the influ

ence of society on man is most dramatically illustrated.

This, then, is the study of the man who is made by 

society, and what happens to him in the process. It points 

to the consequencesoof a failure to compromise the pressure 

of the collective with individual autonomy.
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Introduction

The demands of living in society have always influenced 

human behavior to a great degree. As society becomes more 

complex, the demands upon the individual become higher and 

more in number. This increasing complexity of society makes 

personal success much more a function of social acceptance 

and approval than it had been in the past. In order to ad

vance in business, social spheres, or any phase of human en

deavor, it is necessary to be adaptable, or to "fit the sys

tem." And so, within a competitive society, certain roles 

emerge which have proven themselves successful in advancing 

man's position. Within the various social classes there 

arises an ethic which guides the member's conduct toward 

social advancement. Not only is his behavior influenced 

from within his social class, but also from the expectations 

placed upon him by those outside of his class, both above 

and below. Thus the means to success are not difficult to 

see, the problem lies in one's ability to fulfill the role.

Among all. the social classes; (upper, upper middle, lower 

middle, working, and lower class)the upper middle dlass 

is most expectation conscious. They are near the top of 

the social ladder, and are anxious for the luxury of the 

upper class. The socially elite, however, are particular 

about whom they are willing to accept as their equals.

Hence for the upper middle class individual to achieve this

1 Joseph A. Kahl, The American Glass Structure (New 
York: Holt, Rinehart and Winston, 1962)



2

top stratum he must be careful to fulfill all that society 

expects of him. He becomes highly expectation conscious.

This is precisely the dilemma the upper middle class

person faces. He has become so concerned with meeting the

expectations of his role that he has failed to recognize it

is but a role. He knows there is something not quite real 
2about himself, but feels that reality can be achieved.

He has given the control of his choice to others. He looks

to others for approval, and for him they become the ultimate

criterion of behavior. The upper middle class person, more

than anyone else, deserves Riesman's title of "other directed" 
3individual.

Not all upper middle class members are faced with this 

problem of diminishing freedom. Many recognize the power of 

social expectation, and remain largely in control of their 

personal choice. They realize what must be sacrificed for 

increased status, and content themselves with what they are.

Though all of the social classes are discussed to some 

degree, the upper middle class bears the major focus of this 

analysis. The reason for this again is the great extent of 

social demands under which they live. The classes below 

them have neither as high, nor as many, positive social ex

pectations to fulfill. For the most part they are not in 

the public eye, and thus much of what they do often goes

2
Ibid., p. 200.

*5
David Riesman, The Lonely Crowd (New Haven: Yale 

University Press, 1950)
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unnoticed. The upper class may he in the public eye, but 

their position is so stablized within the community that 

public opinion does not jeopardize the maintenance of social 

status. They also have the influence and wealth to buy them

selves a good public image.

This study will be presented in the following manner. 

First, the background of the problem will be discussed. This 

section concerns the Protestant ethic, and the rise of the 

social ethic, and how they effect the various social classes. 

The problem in itself will then be discussed to gain an under 

standing of its philosophical nature. Next, each of the soc

ial classes are considered briefly in relation to the notion 

of freedom. The major concentration of this section involves 

an analysis of this relationship among the upper middle class 

lastly, the conclusions of this study are presented with a 

philosophical reflection on the rise, persistence, and import

ance of the problem of social class, especially the upper 

middle class, and the concept of freedom.

<
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Chapter One: THE BACKGROUND OP THE PROBLEM OP FREEDOM 
AND SOCIAL CLASS

The problem of diminishing freedom among the upper 

middle class can be attributed in large measure to the Prot

estant ethic. Though freedom from external restraints has 

never been obtained in any complete form, the last three 

quarters of a century in America has seen individual freedom 

slip increasingly farther from man’s grasp. When the people 

of America began to realize that success was more than a 

matter of personal initiative, and was not always a moral 

virtue, they began to realize the power of the social col

lective. This section explores the consequences of the de

cline of the Protestant ethic. What has happened to man 

since the criterion of success has, to a great extent, shifted 

from the individual's will to his ability to adapt to soci

ety? Prom an ethic based on competition and the struggle 

against environment, to one based on cooperation and the ab

ility to adjust to environment?

It is realized that man has always belonged to social 

groups, and hence has had to accommodate his wishes to fit the 

context of his environment. The problem of personal freedom 

and life in society has always existed, but never has it ex

isted in the acute form it does today, and never before have 

so many people been enveloped in the problem.

The Protestant ethic entails many things. However It 

may be defined, there is always the thought that the pursuit 

of individual salvation through hard work, thrift, and



*

5

competitive struggle is the heart of the American achieve-
4

ment. Hard work was glorified for its own sake. Man's 

success was an indication that he was chosen for salvation. 

This was a rationale based on faith, and motivation came 

from inner beliefs.

This was the dominant ethic when the pioneer sociolog

ists first began to circulate their ideas. The writings 

of Herbert Spencer, the second founding father of sociology, 

incorporated at least three dominant ideas of his time: 

the Protestant ethic, laissez-faire, and evolution. These 

concepts were blended to form a body of thought called soc

ial Darwinism, a doctrine which had powerful ramifications 

in late nineteenth century America. The essence of his t ■ j 

thought was that society is evolving, and that,if left alone 

it will lead man to a Utopia. There is a selection process 

functioning that will remove the undesirable elements, in

cluding those persons in whom the Puritan virtues are ap

parently lacking. In America this idea of unlimited pro

gress was very appealing.

It was at this time that big business and industry were 

on the rise in America, and this doctrine provided justif

ication for its growth. Big business could now swallow 

the little man and label it a worldly manifestation of God's 

will. And so while the rich grew richer, the poor were sink 

ing further.

4
■William H. Whyte Jr., The Organization Man. (Hew York: 

Simon and Schuster, 1956), p. 4.
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Two very different, but complimentary things were happen

ing at this time, however. One was that the intellectuals of 

the time were finding social Darwinism highly vulnerable.

The second was that the little people were finding incon

sistencies in the Protestant ethic.

Psychology, philosophy, and sociology were making dis

coveries which did not fit the individualistic doctrine. 

Freud’s influence was beginning to be felt. The pragmatic 

philosophers, Dewey, James, and Pierce were discovering the 

importance of environment in the understanding of man.^ 

Psychological sociology was rising to become a main trend 

in sociology. Neo-positivism, too, was finding its roots. 

Hence, on the intellectual scene, social Darwinism was 

meeting heavy attack.

The Protestant ethic said that success wasn't due to 

luck or environment, but to one's natural qualities. Men 

grew rich because they deserved to. Big business showed 

that this was not always the case, for it wras becoming ap

parent that those with the right origin and personal con

nections got the breaks.The Protestant ethic had done 

great things for the controllers of society, but less for 

everyone else. The basic temper of America was beginning 

to withdraw from its influence. And so the public was 

ready to accept almost anything that provided a new and

c
-Vesse A. Mann and Gerald F. Kreyche, Perspectives 

on Reality (New York: Harcourt, Brace & World, Inc.,
1966), p. 294.

Whyte, p. 16.
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different rationale. It was a matter of the culture making

a radical change inevitable. "Man might not be perfectible

after all, but there was another dream and now at last it 
7

seemed practical: the perfectibility of society."

The new concept which rose to challenge, and, to a

large extent, overcome the Protestant ethic is what Whyte 
q

calls the social ethic. Like any social transition, this 

change was not clear-cut and at once total. Though, in 

a speculative realm an idea can be almost immediately re

placed by another, In the sphere of human life change is 

slow. The Protestant ethic still exists today, but not with 

the power it had at the turn of the century, and most pro

bably does not enjoy an influence equal to that of the soc

ial today. The reason for this can be attributed largely 

to education and government programs of social reform.

What is the social ethic? Basically it is the con

temporary body of thought which makes morally legitimate 

the pressures of society against the individual. It says 

that man cannot be really man outside of a social context, 

and that there should be no conflict between society and 

the individual. What appear to be conflicts are really only 

misunderstandings that eventually will be overcome by ap

plying the methods of science to human relations. In do

ing so the needs of society and the needs of the individual

7Ibid., p. 22.

'Hid. , p. 6.
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Q
will become one.7 So then, society may be a difficult realm 

in which to exist, but without it man is meaningless. The 

social ethic demands that we adjust ourselves to society, 

and by doing so society may be perfected. The highest vir

tue of this ethic is belongingness. Where the Protestant 

ethic demands each individual to compete for personal suc

cess, the social ethic asks that man cooperate for the good

of the whole.

With the massing of wealth in America, a class system 

developed and reached its apex about the first decade of 

this century.”* 1'’ Business and industry had gained a stable 

foothold by this time. The new middle class, the salaried

employees of business, which had first appeared in America
11early in the nineteenth century, were becoming a clearly 

defined social class. With the increasing division of labor, 

the more wealthy and influential of this new middle class 

had obtained a higher class level than those white collar 

people whoic they managed. They joined people such as the 

doctors and lawyers who did not qualify for the upper class. 

Together this group formed the upper middle class. With this 

division in the middle class, the five ideal types df social 

classes were essentially rounded out by the early 1900's.

The Protestant ethic had been good to the upper middle

9Ibid., p. 7.
10

S. Stranfeld Sargent and Robert C. Willianson, Social 
Psychology (3rd ed.; New York: The Roland Press Company, 
1966) , p. 94.

1 1
C. Wright Mills, White Collar (New York: Oxford 

University Press, 1956), p. 63.
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class. They were successful, and clearly among those chosen 

for salvation. The Protestant ethic was, however, under 

fire, but the new rationale which was emerging had as much 

to offer. Failures could now be blamed on the environment, 

and success was man's gift to the common good of all.

Though the dominant ethic may have changed, the hold on 

status did not. By giving more of himself to society, 

society assumed more of the individual’s responsibility.

Thus the more of his life man offered to society, the 

greater was his return. And so personal freedom became the 

prey of society, not that it hadn't been before, it was 

just less subtle and accidental now.

>
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Chapter Two: THE PROBLEM IN ITSELF

The problem of synthesizing personal freedom and social 

living has existed from the beginnings of man, but as society 

has become more complex, so the problem has also. In Am

erica the conflict of these two factors began to grow signif

icantly with the rise of wealth, and the influence of the 

Protestant ethic. The social ethic followed to add a rat

ionale to justify the sacrifices required for proper social 

living. And so man has arrived at his current position— 

acutely torn between the poles of personal control and soc

ietal control. Whether this is good or not is not to be 

judged here. There is, however, a problem that arises here. 

The following examines this problem per se.

At the beginning of this study there were mentioned two

radically different approaches which have both studied man

in society. The first is existentialism with its point of

emphasis on man. At the other extreme is sociologism which

places emphasis on society. Where one tries to be totally

objective (sociologism), the other values most highly the

subjective (existentialism). Existentialism sees the in- 
12dividual in a position of primacy over society. Sociolog

ism sees society determining the'.,individual. Thus both deal 

with man as he exists in society, but the point of emphasis

differs for each.

Before pursuing the point any further it is necessary

1^Edward A. Tiryakian, Sociologism and Existentialism 
(Englewood Cliffs, N.J.: Prentice-Hall, 1962) ,p’. 77.
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that each of these terms he defined. Existentialism pre

sents a difficult problem in regard to a definition for 

various reasons, One is the fact that existentialism is 

of several varieties (theistlc, agnostic, and atheistic). 

Another difficulty is that existence as such is inaccess

ible to definition since it cannot be conceptualized. Gab

riel Marcel once said that when asked for a definition of 

existentialism he evaded the question. "i reply that it is 

too difficult or long to explain. All one can try to do 

is elucidate the key-notion of it, not formulate a def

inition."1^ The description used here is one presented by 

Edward Tiryakian. He summarizes existentialism as "an 

attempt to reaffirm the importance of the individual by a

rigorous and in many respects radically new analysis of
14the nature of man. Sociologism, again according to

Tiryakian, is "the viewpoint of those sociologists who... 

consider it (sociology) necessary and sufficient for the total 

explanation of social reality."15

Existentialism is concerned primarily with the subject

ive individual, that is, the metaphysical notion of man. 

with his unlimited desires and capacities. This is man in 

himself, the individual. Even when discussing man in his 

relationship to others, and this is a major theme,, of contemp

1Kurt P. Reinhardt, The Existentialist Revolt (Rew 
York: Fredrick Ungar Publish!ng" "C o., 1*964) , p. 22.

14
Tiryakian, p. 77.

15Ibid, p. 11.
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orary existentialism, the subjective individual is always 

held in primacy to the reality outside of man. The result 

of this is often the overemphasis of man in his role as 

a social being. It denies that society has an authentic, 

true reality. To find himself the individual must struggle 

to liberate himself from society. Existentialism sees soci

ety as the captor of man. Where Heidegger sees the social 

self as the unauthentic part of human-being, Lurkheim, the 

most widely recognized exponent of sociologism, saw it as

that which gives man his true humanity, because it makes him
16civilized.

Existentialism is a philosophy of rugged individualism. 

"The individual is without and external props by which he 

might feel secure."^ Sociologism, on the other hand, op

poses the rugged individualism which underlies all exist

ential thought, for it takes as a basic assumption the solid
18arity of individuals and the objective reality of society.

It claims the superiority of society over individuals.

Another important distinction between these two branche 

of thought is the method of approach to man and society. 

Existentialism stresses the subjective role in knowledge, 

and places emphasis on the irrational. Sociologism, con

versely, claims that man and society are to be studied 

objectively as facts, and the emphasis is on the irrational.

l6Ibid., p. 152.

17Ibid., p. 153.

13Ibid.. p. 154.
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There is a striking, but by no means totally analogous, 

resemblance between the doctrines preached by each of these 

schools, and those which flow from the Protestbnt and soc

ial ethic. With the individual and personal responsibility 

as its key points, the teaching of existentialism is sim

ilar to that of the Protestant ethic. Sociologism, center

ing on society, follows closely the doctrine of the social 

ethic. When these two schools are viewed as manifest in the 

lives of men a similar relationship appears. The man who 

lives the doctrine of existentialism is basically Riesman's 

"inner directed" individual. y The person who extends the 

concepts of sociologism through his life is very similar to 

the "other directed" man."- The former acts upon goals 

and ideals that are internalized. The latter conforms his 

behavior, though it may not be his explicit purpose, to 

insuring social stability.

Though the goals of these various types may be differ

ent, the essential nature of approach to these goals is not 

so very different. The existentialist seeks personal authen 

ticity, the man of the Protestant ethic seeks God's salvation 

and both find direction from within. The man who lives the 

doctrine of sociologism seeks social improvement, the fol

lower of the social ethic seeks adaptibility and approval, 

and both find direction from society or "others? Hence

19-,,•Riesman,
20 Ibid.
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for each of these two basic type^ freedom- has a different 

meaning, for each has a different goal. Goals imply val

ues, and it is at this point where the abstract concepts 

of each school become very real in the lives of men. When 

values become the concern,the problem of social living 

and freedom begins to become evident.

Total freedom cannot be had in the context of society, 

but this does not mean that social living is deterministic 

as sociologism in its extreme forms would have it. The 

comforts of a socially oriented life may be appealing to 

the will of man, but it does not mean that man must for

sake personal choice to have them. Neither social, nor indi

vidual values can be had to the exclusion of the other.

The values of society and those of the individual have a 

meeting ground, and it is at this point that man, as a social 

being, finds the fullest meaning in his life.

Again, the concern of this study is not with the man 

who seeks fulfillment by attempting to transcend the con

fines of society. It is about the man who becomes so im

mersed in the matters of society that his choice depends 

upon the approval of others. His problem lies in values.

In a value system where social fulfillment is placed above 

authentic personal fulfillment, man's gift of freedom is 

only bound to suffer.



1 5

Chapter Three: WHERE DOES FREEDOM EXIST?

Two social classes stand out in regard to the pos

session of "naive" freedom: the upper class and the low

er class. These two opposite poles of the social ladder 

possess the highest degree of freedom because they are less 

vertically mobile than the classes which occupy the area

between them. The upper class because they have "arrived','
21and the lower class because they have no place to fall.

The following is a discussion of each of these classes in

dividually.

The UppSr Class.

There are numerous critera for social class inclusion.

The more significant of these criteria are as follows:

wealth, family, location of residence, duration of residence 
22occupation, education, and religion. All classes ful

fill these requirements to some degree, and the degree to 

which they are fulfilled determines the particular social 

class of the person.

The upper class possesses these requirements in a more 

positive form than any other social class. However, all 

these characteristics need not be completely fulfilled for 

upper class inclusion. For example, the Episcopal Church

21
Sargent and Williamson, p. 93.

Pp
Robert Bierstedt, The Social Order (Second Edition; 

New York: McGraw-Hill Book Company, Inc., 1963), p. 454.
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2~*>probably carries the highest social prestige, but one 

does not have to belong to this church in order to be in the 

upper class. Sometimes social status remains after money 

is gone, but money is a necessary possession in order 

to be initially included in the upper class. Family name, 

location of residence, and duration there are more cond.stenfc]y 

vital for belonging to the upper class.

When a person is accepted into the upper class he may 

be assured of a lengthy stay there. Once judged as an elite 

he is relatively safe from descending mobility.This 

fact is important in considering the relationship of free

dom and the upper class.

Through his business and social influence he plays a 

major role in the molding of society, in return society 

rewards him. As Kingsly Davis and Wilbert Moore have form

ulated it, society rewards these persons in three ways. 

First, it rewards the things that contribute to sustenance 

and comfort. It gives, secondly, the things that contribute 

to humor and diversion. Lastly, the things that contribute 

to self respect and ego expansion. These rewards are dis

pensed differentially according to positions.2^ So then, 

clearly the upper class receive the gifts of society in 

the fullest manner.

23Vance Packard, The Status Seekers (New York: David 
McKay Book Company, Inc., 1959), P- 197.

24Kahl, p. 102.

25Sargent and Williamson, p. 93.
26

Laurence H. Ross, Perspectives on the Social Order 
(New York: McGraw-Hill Book Company, Inc., 1963), p. 337.
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The first of these rewards is fairly obvious. This 

can be understood through a sociological interpretation of 

the law of supply and demand. Those services which have 

the greatest importance for society, and require the highest 

degree of talent and training are rewarded in the highest

manner.

The second and third types of rewards are related more 

closely to the concept of personal freedom, though comfort 

and sustenance also enters as an important factor. That 

society rewards the things that contribute to diversion 

and humor is essential to understanding why the upper class 

has such a high degree of freedom.

The term diversion refers to the capacity to deviate 

from those things which society expects of a person in a 

particular position. This fact explains why the upper class 

person can often afford to be an individualist and fear no 

socially devastating consequences.“He may drink too much, 

and be protected by his club. He may drive a little faster 

than is lawful, and yet not be stopped by the police. His 

name and his influence are such that the public often chooses 

not to challenge him. His wealth enters into this same idea. 

He is able to buy the Involvement shields he needs in order 

to exercise his freedom. This means that there are cer

tain fronts which may be used to camoulflage actions 

that would normally result in negative sanctions.1^

27Kahl, p. 192.
op

'"Erving Soffman, Behavior in Public Places (New York: 
The Free Press, 1963), p. 44.
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An example of this would again be the private club in which 

he can do as he chooses and remain protected from public 

sanction. More subtly would be donations to various org

anizations in order to secure necessary personal connections 

These allow him to deviate from social expectations and 

get away with it. The gift of diversion is the upper class 

individual's reassurance that he has a firm grasp on per-

onal freedom.

The third reward, the things that contribute to self 

respect and ego expansion, is consistent with the previous 

discussion in regard to freedom. This reinforces his image, 

and serves, as a reminder to those of lesser social standing 

that he is at the top and should be treated as such. This 

reward functions to secure the social distance necessary 

for exercising personal freedom without the presence of 

the public’s sanction.

Consciousness of status is a major dividing line be

tween the upper and upper middle class. The upper class 

person has arrived and thus may discard the bothersome bag

gage which got him there if he chooses. The image which 

he projects is not so totally dependent upon status sym

bols as it often is in the class below them. They can dir

ect their lives under their own control, not that of others. 

Packard illustrates this point with the example of an 

upper class woman who still wears the same suit she has 

owned for eight years. In the upper middle class among', 

the social climbers he says that this just is not done,
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since fashion is primary for the status seeker.A fur

ther example of this is Blatzell's comparison of the upper 

and middle class' use of language. Where the upper class 

says "What?',' the middle class typically says "Pardon?" 

or where the upper class says "rich',1 the middle class says 

"wealthy 1*3°

Though the upper class person may have found it necessary 

to comply with the nearly deterministic expectations of soci

ety in making his ascent to the top, once there, his position 

allows him to liteially buy his naive freedom back.

The Lower Class

Joseph Kahl characterizes the lower class by the term
31apathy.' They are at the bottom of the social scale, and 

can fall no lower. They are trapped by the level of ex- 

pecations that society has placed upon them. The classes 

above them tend to repel their attempts to advance, and 

even those who belong to this same class often refuse to 

allow the lower class person to ascend to a higher social 

level.* 31 32

Motivation for higher social positions is largely ab

sent in the lower class. The culture which develops

^Packard, p. 134-.

>2>Ibid. . p.166.

31 Kahl, p. 210.

32Nicholas S. Timasheff, General Sociology (Milwaukee: 
The Bruce Publishing Company, 1959)"," p. 251.
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around the lower class is characterized by poverty, and 

its ramifications are extreme in nature. Like all the soc

ial classes, the lower class draws together. This identif

ication is an especially crucial fact regarding social mobil 

ity. When one recognizes himself as belonging to this class

the internalization of its norms follows automatically. Theit
result is apathy.

The lower class person, more than the member of any 

other social class, has difficulty in advancing his social 

position. Two basic reasons are advanced for this. First, 

he does not possess the objective requirements for inclusion 

in a higher class. Secondly, he does find a security in 

identifying with his class members, and thus fears to break 

from his culture and re-establish identity in a class of 

which society expects more.

The diminishing power of the Protestant ethic, and the 

rise of the social ethic is both a help and hinderance to 

the man of the lower class. It has helped him because it 

has slowly aided him in gaining a sense of dignity. He 

is no longer the person to whom God has denied salvation.

The rise of the social ethic has provided him with an in

creasing opportunity to advance himself. However, in being 

largely responsible for the provision of government aid to 

a great proportion of the lower class, the social ethic has 

destroyed much personal motivation for pursuing success. 

Since, in many cases, he can receive as much or more in 

government aid while not working as he could at an unskilled
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job, there is little reason for laboring.

In this social class there is a great deal of liberty

that is not to be had. in the middle classes. This follows 

from the fact that they have so little to lose in the way 

of social status. Society expects very little in the way 

of positive and constructive behavior from the lower class. 

The various sanctions which the other classes administer to 

the lower class are often merely incorporated into the cul

ture unwittingly as a fact of life that no longer has much 

influence on the members. They have little contact with the 

norms of proper social behavior which apply to the classes 

above them. Civil law is often the only standard the lower 

class has in commom with the other social classes.

Larner found that in Yankee City the lower class is 

looked upon as those who have "a bad reputation with those 

who are socially above them. They are lazy, shiftless, 

and won't work—all opposites of the middle class virtues 

of the Protestant ethic.With expectations such as these 

it is hardly possible to sacrifice oneself to society in 

order to achieve a good social Image. Their social mobility 

is nearly nonexistent, consequently thqy can do little to 

jeopardize their position. Like the upper class, the lower 

class has been given final judgement by society, and fortthe 

most part, what they do after this will have little effect 

on changing their status.

33Ross, p. 357.
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Social prestige can do little to influence the behavior

of the lower class individual. This is one advantage he does

have over those who occupy the classes above him in regard

to the concept of naive freedom. The social force of public

disapproval has all but died in the the lower class culture,

and so the role he assumes offers a multitude of behavior

alternatives not available to the status conscious person.

He does not have to conform his behavior to 'fit the system','

for the system neither needs nor wants him in most cases.

The role he plays has few restrictions in the sense that

public approval or disapproval can jeopardize it. He is a

free man by his very lack of positive middle class virtues.

But his exercise of freedom is often not of the socially

approved variety by middle class standards, and these are 
34the standards by which behavior is most often judged.

He is a person of nearly unlimited freedom living in 

a society where respectability is a dominant virtue, but a
j

virtue requiring many limitations on freedoms employment.

Thus by the lack of qualities for status achievement, the 

lower class person sacrifices one of society's highest re

wards—success. The characteristics of social status are 

limitations to freedom unless they are possessed to an ex

tent where they can be paradoxically used to buy freedom 

as the upper class is able to do. Though the lower and

34Paul B. Horton and Chester L. Hunt, Sociology (New 
York: McGraw-Hill Book Company, 1964), p. 264....
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upper class are greatly contrasting ooles, they both have 

a hold on naive freedom that the classes between them do

not have.

Throughout the social stratification system, with one 

apparent exception, the factors of status and freedom seem 

to stand in opposition to each other. Where one is held 

to a relatively full degree the other is subordinated. Only 

in the upper class are the two concepts joined in a fairly 

balanced manner. In the lower class status is lacking, but 

naive freedom flourishes. An important consideration is 

the question of how this freedom can be predicated more 

fully of the extremes than of the classes between them?

Also how does the freedom of the upper class compare with

that of the lower class?

First of all, freedom, in a philosophical sence, is 

something that is shared equally by all men. All are free 

to choose and to externalize that choice to the best of 

their ability. The freedom which is of concern here is not 

that a person can do something (freedom of exercise), but 

the way in which he chooses to do it (freedom of specific

ation)^ and yet not be socially reprimanded for it. The 

lower class, consequently, possesses the latter type of free 

dom in a higher form than any other social class since they 

are unthreatened by descending mobility. The classes of 

mobility (working, lower middle, and upper middle) suffer,

•^Austin Fagothey, Right and Reason (Third edition; 
Saint Louis: The 0. V. Mosby Company, 1963), p. 28.
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respectively, an increasing proportion of social prestige 

loss by performing actions that deviate negatively from 

their social expectations. The upper class Individual may 

be less inhibited in his actions than the middle class per

son for two reasons. First, he has what is necessary to 

shield his deviations from the public's view. Secondly, 

his social position has the security to Insure mainten

ance of status should the public detect the diversion from

standards.

A comparison of upper class freedom with that of the 

lower class reveals a difference in the nature of the free

dom possessed by each. The lower class is least concerned 

with the etiquette of proper social living, and thus most 

free from positive social expectations. Upper class naive 

freedom is of a less spontaneous variety. It is only se

cured with deliberate measures, and is exercised with some 

degree of reservation.

*
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Chapter Pour: WHERE FREEDOM BEGINS TO DIMINISH

This section entails a discussion of the working and 

lower middle classes. They are the honest and respectable 

people, but they are. alho the invisible people because they 

have little to distinguish their position.

These two classes hold a similar position in regard to 

the exercise of naive freedom in that they do have concern 

for their public image, but they have a wider range of be

havior possibilities than the upper middle class since they 

are less status conscious. Though they may have to meet 

many expectations on the job, they are rarely expected, 

at the risk of jeopardizing status, to fulfill certain soc

ially orientated roles off the job.

These two classes, especially t&e lower middle class, 

are difficult to stpdy because of the fact that the nature 

of an individual's behavior becomes more apparent when he 

deviates from the norms than when he complies with them. 

This is the case with the lower and upper class. It is 

not that their behavior does not comply with certain norms, 

for they follow quite consistently the norms of their res

pective classes. The idea of importance here is the fact 

that the standards of the middle class are those by which 

social conduct is most widely judged. Consequently, the 

closer one's behavior approaches the middle class standard, 

the more difficult it becomes to objectively analyze. It 

Is a problem analogous to the quantum theory of modern
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physics. "The more precise the measurement of an electron's 

position, the less accurate is the measurement of its mom

entum, and vice-versa." As applied to the problem at 

hand, the closer one conforms to the norms of the middle 

class, the less obvious becomes the nature of his behavior.

It goes further than this, however. In being a member of the 

middle class, the writer finds difficulty in securing an ob

jective ground from which to view middle class social be

havior. The norms used for analysis are the very norms 

being analyzed. Hence the attempt here is not to proceed from 

a particular set of class norms, though a certain degree of 

bias is inevitable, but rather from an ideal which has govern

ed the entire course of this study. This is again that 

naive freedom and social living have a meeting ground at 

which a relative balance between the two exist. Also, when 

one of these concepts is held to the near exclusion of the 

other; a conflict arises between the intrinsic nature of man, 

and his existence as a social being.

The Working Glass.

The most apparent characteristic of the working class 

is "getting by. They share traits in common with both

the lower and lower middle class. With the lower class, they 

most often lack the formal training necessary to secure white

Herman A. Estrin and Paul C. Obler (editors), The 
Hew Scientist (New York: Doubleday & Company, Inc., 19^2),
p.

J 1 Kahl, p. 205.
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collar positions. To the greatest extent, however, they do 

have a sufficent income to provide for their essential needs 

without a dependence on external aid. With the lower middle 

class, they value the virtues of the Protestant ethic.

What they have is obtained through their own initiative, and 

they are thus awaken to the possibility of social advance

ment. They live on the threshold of upward mobility, but 

they also live on a level bordering the lower class. This 

is a factor that makes social climbing difficult.- Prom the 

point of view of social prestige, they link the something 

with the nothing, and find their identity somewhat blurred 

in the process. In his study of Yankee Oity, Warner found 

the working class the most difficult to distinguish in the 

class hierarchy.-'0

The working class represents the stratum of the social 

ladder where social pressures first begin a significant ad

vance upon freedom. This is true because the possibility of 

social advancement is much more available to them than it is 

to the lower class person. Warner described them as "much 

nearer the bare struggle for existence that the lower middle 

class, but they utilize their money for neat looking clothes, 

good magazines, and to ’give our children a better education 

than we had.'Social climbing cannot become a full time 

pursuit among the people of the working class, for they 

too often lack the material and cultural prerequisites

■20
-'"Ross, p. 357.
39Sargent and Williamson, p. 99.
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necessary to move up. They are, however, aware of the value 

of higher status, and sacrifice what they can to pursue it.

The working class do not identify with status seeking 

to the extent that the two classes above them do, since the 

situation in which they find themselves is not highly con

ducive to social climbing. Next to the lower class, they 

spend a larger proportion of their income on necessities 

(food, rent, etc.) than any other social class.In order 

to make status advancements, money must be directed to areas 

other than merely securing sustenance. This is something 

that the working class individual can do only sparingly.

In regard to naive freedom, the working class person 

has at least one positive advantage over the man of the lower 

middle class. His work, for the most part, does not involve 

direct dealings with people. It is not vital for him to 

project an image constructed of superficial, but "proper" 

mannerisms in order to be effective at his job. Because 

he is most often a blue collar employee, it is futile to 

attempt to play a higher role. The very color of his 

collar is a deterrent to a high degree of upward mobility.

For the most part, the workimg class, though not always con

tent with their social position, are content to extend a 

less artificial image than those who belong to the classes 

above them. The reason for this again is that they have but 

a limited degree of upward mobility. This does not provide

40Ross, p. 357
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the prerequisite necessary for a solid rationalization of a 

high prestige image. This means that while those of the 

classes above the working class may play a role which is not 

authentic for them, because they are more upwardly mobile, 

they feel that authenticity will soon be achieved,,and thus 

their justification for playing such a role.2*'1 Consequently, 

the working class does not have the problem of image man

ipulation to a comparable degree with the classes above them, 

especially the lower middle and upper middle classes. As was 

previously seen, the upper class has "arrived," and thus may 

discard the concept of image management if they choose. 

Vertical mobility is no longer such a significant factor

for them.

Because the working class is not nearly as preoccupied 

with image manipulation as are the middle classes, they are 

much closer to authenticity. The nearer one approaches au

thenticity, the closer he is to freedom. But again, as has 

already been pointed out, the greater the possession of naive 

freedom, the less upward mobility one has. Since the workingh__.
class does have a degree of ascending mobility, they too 

have more limitations on freedom's employment than is the 

case with the lower class. They have positive expectations 

placed upon them that must be met if status is to be main

tained. At times these expectations conflict with personal 

desires, but the threat of status descent sees that these

41 Kahl, p. 200.
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expectations are met. Hence while the working class has 

greater freedom from social pressures than the middle 

classes, because they do value status, and the possibility 

of upward mobility, they are not as free as the lower class.

The Lower Middle Class

Kahl characterizes the lower middle class by the term 

"respectability."21'2 This term implies an immediate refer

ence to societal acceptance and approval. They are at the 

midpoint in the social class hierarchy, and are thus in the 

logical position of presenting the norms by which all be

havior is generally measured. The expectations governing 

America might then be said to radiate from the lower mid

dle class. Should these expectations deviate in a negative 

direction from the lower middle class norms they apply to 

the lower class, and in a lesser sense' to the working class. 

Should the expectations be of a higher nature, they are as

signed to the upper middle and upper classes. Consequently, 

in a subtle way, the lower middle class yields much power 

in the social class structure.

The lower middle class has much more vertical mobility 

than the class below it. The major reason for this is that 

its members are, to the greater extent, white collar workers. 

Though money is a necessary item in upward mobility, in most 

cases it is subordinate to the nature of a person's occupation

42 Kahl, p. 202
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Many times a member of the working class has a larger in

come than the lower middle class person, but does not have 

an equal status because he wears a blue collar. This is 

the major dividing line between the two classes.

The lower middle class .> is sharply divided from the upper 

middle class, however, despite the fact of wearing the same 

collar. The essential difference lies in the possession of 

certain skills which society demands, and following from 

this, the ability to fulfill a role in which there is a scar

city of qualified personnel,^-2 Because for the most part the 

members of the lower middle class lack a college education, 

their capacity to climb to higher class levels is limited.

This lack of a higher education, especially in high prestige 

skills, is a major dividing line between the lower middle 

and upper middle classes. This division has been referred 

to as that between the "big people" and the "little people"

It is in the lower middle class that the relationship be

tween naive freedom and social living becomes clearly evident. 

There are many positions which pay well, and hold a relatively 

high degree of social prestige available to the lower mid

dle class individual. These, however, must be secured only 

through much competition. In order to achieve promotions on 

the job it is necessary to conform with the demands of the 

supervisor, who is most often of a higher social class.

To advance job status in the face of high competition demands

43Hoss, p. 337.

44
Kahl, p. 193.



that not only one's services he sold, hut his personality 

as well. This is where freedom becomes an important factor. 

The possibility of positional advancement becomes contingent 

upon the ability to achieve approval, and the means of doing 

this are often extreme. It is in the lower middle class 

that the "other directed" individual really begins to ap

pear.

As occupational advances are made, upward mobility be

comes more significant in the individual's life. Expect

ations are thus raised to higher levels. This fact often 

leads to the extension of efforts to gain social headway 

into the hours off the job. This, although not a dominant 

characteristic throughout the whole of the lower middle class, 

is prevalent, in the upper reaches of this class among those 

who are status conscious. He may begin to identify himself 

with a higher prestige group, and seek measures to increase 

the degree of social distance between himself and the less 

successful members of his own class. He does this through 

various means, possibly the most significant is Veblen's 

conspicuous consumption. J By obtaining status symbols 

he widens the social gap between himself and the less suc

cessful members of his class, and thus raises his level of 

prestige. This however can only go so far, for as he ap

proaches the border of the upper middle class the possibil

ities for fujjther advancement diminish because he lacks the

45Whyte, p. xvii.

^Thorstein Veblen, Theory of the Leisure Glass (new 
ed; Hew York: Viking Press, Inc., 192677
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prerequisites necessary to actually cross the dividing line.

The freedom to act without fear of socially detrimental

constraints becomes lessened by the status elevation. Be

cause he is successful he is sometimes the object of public 

attention. This can be both good and bad for him. Should 

he be elected to a post in some local club, his prestige is 

reinforced because of the positive value of his accomplishment. 

However, should he be arrested for a violation of the law, 

the public shows higher disapproval toward him than it would 

were he a person of lesser social standing. This act could 

well result in a prestige catastrophy. Thus it is necessary 

that the lower middle class person of good standing be some

what reserved in his actions if he wishes to retain his respect 

ibility. This demands that social expectations be properly 

fulfilled, and that personal desires be made subordinate to 

this function. This is true thoughout the lower middle class 

since the vital concern is public respect. The higher a 

person ascends in this class, the more significant this fact 

becomes.
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Chapter Five: THE UPPER MIDDLE CLASS DILEMMA

Prom the previous discussion of social classes, it is 

apparent that the reconciliation of naive freedom and social 

living enters into all of the social class levels. By re

lating this problem to the upper and lower classes, and the 

working and lower middle classes, the background has been 

laid for the crucial area of this problem. The upper mid

dle class possesses the status-freedom problem in Its most 

acute form. The following is a presentation of this prob

lem from the points of view of philosophy and sociology. 

Though the two approaches are divided, it becomes immediately 

apparent that the problem overlaps into each discipline so 

that to view the subject solely from one approach is im

possible .

A Philosophical Discussion of the Problem.

It is perhaps a truism to say that the American culture 

has a dominant materialistic orientation. This may be a 

subtle, but inevitable result of the rapid growth of bus

iness and industry in the last hundred years. Added to this 

is the fact that the sciences were making giant advances dur

ing this period also. It appeared that matter held the key 

to the future of man if the promise of these initial de

velopments could be extended.

The scientific;, awakening in America came almost at 

once. There were no slow stages of development as had been
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the case in Europe a century or two before. Moreover, Am

erica had limitless untapped natural resources at its dis

posal which, when the knowledge and techniques were mastered

could fashion the most advanced civilization the world has 
47ever known in the matter of a few years.

And so, business and industry offered the promise of 

wealth to those who would take the initiative to seek it. 

Science, too, had an infinite promise for America's future. 

All that was lacking was a rationale to reinforce the new 

material-directedness of its people.

This role was assumed by the pragmatic philosophers. 

They justified the rising emphasis on matter in terms of 

practicality . And so pragmatism gave to the American people, 

if not a newr criterion for the judgement of value, at least 

an authoritative voice on which to base their judgement.

What this discussion points to is the rise of a new 

value system in America. It is one that has grossly changed 

the distribution of man's energies. The replacement of a 

spiritualistic and idealistic culture by one emphasizing 

matter ramifies into man's general outlook on reality.

According to Cameron, the categories which a person

manufactures in order to gain an understanding of reality

can be reduced to three broad ones: people, things, and 
48ideas. An indication of man's interpretation of reality 

is the way he employs these categories. When referring

47Keryche and Mann, p. 295
48 Willian Bruce Cameron, Inforrnal Sociology (New fork: 

Random House, 1987), p. 155
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to matter, it is customarily denoted as a thing, yet people, 

too, are often referred to as things (tools), and even ideas 

as things (fetishism). This notion of things, whether they 

be people, ideas, or things themselves, is basic to a culture 

emphasizing status. The concept of things connotes some

thing that can be owned and employed for a utilitarian pur

pose. In a society deficient in idealism the elevation of 

having above being is an inevitable result. The essence of 

social status is having, and the character of American life 

is this same thing.

The existentialists have revolted against this idea, 

and it is interesting that it has not caught the public 

interest in America the way it has in the European countries.2^ 

This may well be due to the fact that it so obviously con

tradicts the dominant trend in American thought and behavior.

To become an authentic individual is to be stripped of what 

one has, and considered for what one is. Such a thing 

as this would completely destroy the American way of life 

as it now exists.

Within America, too, there have been revolts against 

man's surrender to the expectations of society. The Bohemian, 

the beatnik, and now the hippie movement all seek a return

of freedom to the individual. A return from what one has 

to what one is. Though these movements have not broken the 

temper of American thought, this was not their purpose. What 

the existentialists and the "beat" movements do represent is

49
J. Gilbert Hanson, Existentialism (New York: The Her

ron Press, 1960), p. 19.
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a reminder of the capacity of human freedom, a capacity that 

the status conscious individual has forsaken in order to 

advance his position.

The fundamental problem facing the status seeker is one 
50of self estrangement. He has played a role so intensely 

that he is not entirely sure if he has control of his role, 

or if the role controls him. In persuing status he has, so

to speak, sacrificed his life to his image* -But his image is
51largely a function of the opinions of others. Consequently, 

he does not really have the power of dictating his choices, 

but must look to others. He is society's puppet, or a full- 

feldged "other directed" person.

The upper middle class person plays somewhat of a 

strange role. He is always becoming, but never really be

ing. Kahl points to this by saying that the upper middle 

class have the "sense that they are not quite real, but can 

somehow achieve reality.This means that they realize 

they are not what they pretend to be, but that if they con

tinue to assume this role, no matter what the cost, they 

will authentically become what the role represents. In 

actuality, this is only a newer version of the old belief 

that the end justifies the means. But if they believe this 

they have made more than a mistake in ethics, for they also 

discover in the end that their role most often does not

^Reinhardt, p.135,

51fioss, p. 337.

Kahl, p. 200.
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become an authentic reality.

It is a fact of human behavior that the norms which

exist in society greatly facilitate social functioning. With

out these norms, the burden of choice would be overpower-
53ing. Each social class has its own interpretation of 

the norms, and the extent to which this interpretation is 

fulfilled is determinant of the security of one's social 

position. In other words, the fuller one meets the expect

ations, the more assurance he has of maintaining his status. 

However, in attempting to advance social position, it is 

often necessary not only to meet these expectations to the 

fullest degree, but also often to go beyond that which is 

expected. In the realm of social advancement , as that of 

all human endeavor, the more one sacrifices of himself, the 

more fully is he rewarded.

The conclusion drawn here is presented often in this 

study. Though society may reward this person with higher 

social prestige, at the same time it usurps a greater control 

of his freedom.

A Sociological Interpretation of the Problem.

Vilfredo Pareto made the observation that society is 

a system in equilibrium. Through his interaction with 

others, man gives rise to society. Prom the interplay of

-^Bierstedt, p. 223.

54Nicholas 3. Tlmasheff, Sociological Theory: Its Nat
ure and Growth (Revised Edition; New ..York: Random House,
T9^6), p. 159.
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man and society there emerge? certain guidelines to con

duct. These norms promote social balance. But as society 

becomes more complex, new and different situations arise 

that must find direction in norms if social equilibrium 

is to be maintained. Prom these norms more roles are devel

oped, and by each individual more roles must be played.

This fact is especially noticeable in the middle classes, 

particularly the upper middle class. The positive value 

of these norms and roles is their provision for social org

anization. They are not totally inflexible. If they are 

interpreted too rigidly they become determinants rather than 

guidelines to conduct. This quite commonly occurs among 

the social climbers of the middle classes. What results 

is that these persons often cannot do as they wish, even 

within the limits of civil and moral law, but must do as 

others wish of them if they desire to advance their position.

Society never usurps individual autonomy completely, 

for there, always remains the ontological capacity of free 

choice. Often, however, this power to do as one wishes bears 

socially harmful consequences. Practical necessities often 

demand that social expectations be met. And so, though 

individual freedom is not a metaphysical impossibility, 

its control is strongly influenced by society. In his 

pursuit of freedom, man, with his responsibilities, can 

scarcely afford to consistently deviate from society's 

expectations, and yet retain a hold on security.

The Increasing complexity of society has brought social
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pressures to bear more strongly on all areas of man's life. 

Kith the growing range and power of mass media, and the in

creasing importance of public relations, the pursuit of a 

proper image carries over into leisure time. Image is espec 

ially important to the upper middle class person since he 

usually holds a position easily accessible by the public 

eye. He must fulfill what is expected of him if he hopes 

to be assured of maintaining his status in the community. 

That he maintain and advance his social position is con

tinent upon the quality of image he projects. He is in the 

delicate position of being at the gateway to the upper class 

but also vulnerable to a downward skid into the ranks of 

the "little people."^5 As a result, he must be always con

scious of his social expectations.

At the upper middle class level group pressure becomes 

extremely acute. Whyte has said that the pressures of the 

group give the individual "a rationalization for the un

conscious urging to find an authority that would resolve 

the burdens of free choice.in the pursuit of social 

acceptance freedom to choose is sometimes more of a hinder- 

ance than a virtue. It becomes merely a matter of function

ing in accord with the expectations. There are really no 

other alternatives if one is to hope for the security of 

maintaining status. Whyte further illustrates this point 

in discussing the relationship of an employee to the org-

55Ka’nl, p. 193. 

56Whyte, p. 59.
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anlzation. He says that the democratic atmosphere in which 

organization life is now conducted makes it difficult for 

the individual to justify to himself a departure from its 

norm. "What of the controversial point that wasn't debated, 

or the idea that was supressed.. Were these acts of group 

cooperation, or individual surrender? We are taking away 

from the individual the ability to even ask a question.""'

0. Wright Mills made a similar observation of this fact.

He points out that the white collar worker sells not only 

his time and energy, but also his personality. w

Occupation is only one portion of an individual's life. 

What happens in his leisure time? Here is a major dividing 

line between the upper middle class and the classes below 

it. The sacrifice of naive freedom diminishes little, or 

none at all, in the off work hours for the upper middle 

class. This is the time for serious social climbing. It 

is not that this does not happen in the classes below, it 

is rather a question of degree. Kahl has divided the five 

ideal types of social classes into two categories: the"big" 

people and the "little" people." The reason for labeling 

them this is the social distance factor. The upper and up- 

jber middle classes are the "big" people. Compared to the 

lower middle class, the upper middle class is characterized 

by education, influence, and the ramifications of increased 

wealth. They have greater access to material goods (status

Ibid.. p. 58. 

Mills, p. xvii.
59 Kahl, p. 193
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symbols) and use them more to their social advantage.

The lower middle class person can, most often, retain 

his hold on what ever prestige he may have without becoming 

overly involved in community affairs. The expectations 

placed on the upper middle class person who is concerned 

with status are different. He is expected to lend his 

services to various community affairs during his leisure 

time. These may not interest him personally, but they do 

reinforce his public image. Instead of seeking retreat in 

his hours of leisure, the upper middle class "climber" must 

become conspicuous. The community must recognize that he 

partakes in the "finer things in life." Cameron has called 

these persons who are not content with belonging to the up

per middle class, but who have not arrived in the upper 

class, the "upward skidders.

A distinguishing characteristic of these people is 

their failure to recognize their leisure time as truly 

their own. The philosophy of the social ethic which gov

erns their work also assumes a high degree of influence in 

their life off the job. This is something which is not unique 

to tee upper middle class. The significance of this fact 

lies in the manner, and to the degree which these social ex

pectations must be fulfilled. An illustration of this point 

is that the American society expresses a large share of its 

values through material means, and this is often the ultimate 

expression of a particular value. So then, the "big people"

60 Cameron, p. 95.
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are expected to show that they belong to their high positions 

through their possession of tangible goods and qualities.

A big new car or home are two of the more obvious indications 

of belonging to the upper stratas. The "big people" are thus 

expected to possess these. However, a problem arises among 

many of the upper middle class persons when they discover 

that in order to maintain their prestige a heavy burden is 

placed upon their assets. And so, the conspicuousness of 

their consumption often has many distressing inconspicuous 

repercussions.

Josef Pieper has written a book concerning the signif

icance of leisure, and what part it plays in the total life 

of man/1 He employs the term proletarian to describe the 

person who is fettered to the work process.02 By this 

Pieper means that the person becomes so wholly consumed 

in utilitarian concerns that he sees nothing of more import

ance in his life. This observation applies directly to the 

upward skidder. His leisure time often becomes merely 

an extension of his working hours. Leisure time is man

ipulated to the utilitarian end of procuring a position 

of high prestige. The process of status persuit consumes 

his total life, and he becomes a slave to it. Through

out his book Pieper points to the significance of leisure 

in any culture. Where leisure time is abused (enveloped 

by the work process) the character of the culture

61 Josef Pieper, Leisure the Basis of Culture (New York: 
The New American Library, 1952")

° Tbld., p. 50.
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suffers moral and Intellectual decay. To predicate this 

same thing of the individual person raises an interesting 

question.

Because man does have a free will he is never completely 

determined. By this fact, if for no other reason, his free

dom seeks manifestation. In the preceeding discussion it 

is seen that social class plays a large role in influencing 

freedom's exercise, hut in no case does social class ab

solutely determine it. How freedom is used is largely a 

question of values, and a problem of prudence. Leaving a- 

side any moral judgement upon the manner in which decisions 

are made and acted on, it is possible to see the way naive 

freedom survives in the social class structure. The reader 

is once again reminded that the discussion is centered on 

the upper middle class■because of the extreme intensity of 

the problem there.

As has been seen, the upper middle class status seeker 

has the least positive hold on naive freedom/because he is 

so expectation-conscious. This leads to what Kierkegaard 

called moral ambiguity. This is when people no longer de

sire to perform great exploits for the sake of good, nor 

desire to commit dreadful sins for the sake of evil.

The upward skidder is not expected to dedicate his life 

to the achievement of some great good, but neither is he 

expected to dedicate himself to an earth-shaking evil.

Though a characteristic of the upper middle class is

63Tiryakian, p. 126
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delayed gratification of goals, these goals are usually 

sought in such a manner that the means, or process of goal 

attainment, is manifest to society's view. To achieve a 

great good too often demands years of unseen labor. More

over, the time and energy required to pursue this good often 

conflict with that which is necessary to constantly main

tain and advance social status. Doing a great evil is in

compatible with status achievement, and thus just is not 

done. Consequently the upper middle class "climber" performs 

many small goods which are obvious to the public, and many 

small evils which are not so obvious.

An important insight into the nature of naive freedom

in the upper middle class is gained by analyzing deviant

behavior within this class. Deviant behavior, however, is

not apparent within this class as compared to the upper and 
64lower classes. This fact points once again to the con

cept of moral ambiguity. Another fact of importance is that 

when deviations are performed they most often go unnoticed. 

As with the upper class, the upper middle class is able to 

buy a certain amount of freedom, from public sanction.

Overcoming sanction may be discussed through the aid 

of notions such as Freud's sublimation mechanisms, Merton's 

manifest and latent functions, Hughes'role release, Goffman's 

involvement shields, or any number of concepts regarding 

the methods of avoiding sanctions for role deviations.

^Bernard Berelson and Gary A. Steiner, Human Behavior: 
An Inventory of Scientific Findings (New fork: Harcourt, 
Brace & World, Inc.’, 19^4), p. 43b.
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This study employs Goffman's term ’’involvement shields."

He defines them as. that behind which an individual may per

form certain actions that would otherwise result in negative 

sanctions.^5

The philosophy behind "involvement shields’* is basically 

that naive freedom will seek manifestations in situations 

where social pressures are at a minimum. Since certain 

choice possibilities are often at odds with the social ex

pectations of a particular situation, the alternative which 

is most in accord with the expectations must be chosen if 

status is to be maintained. This alternative, however, is 

not always most appealing from the point of view of personal 

desire. The shield offers the opportunity to do as one 

wishes without the risk of losing status. It makes the in

dividual, rather than others, the director of his own actions.

Among the upper middle class social climbers these mech

anisms receive their most rigorous usage. Since they must 

sacrifice more of their own desires in fulfilling the roje 

society has given them, they try harder than any other class 

to buy back a degree of their individuality when the sit

uation allows it. JTnis is what Mills had in mind when he 

said that "each day men sell little pieces of themselves in 

order to buy them back each night and weekend."0^ He is 

describing here the white collar man on the job, but he does 

not discuss the fact that men also often attempt to buy back

°^Goffman, p. 44.

66
Mills, p. 237.



47

>

their freedom at the very time they are losing it. This comes 

in the form of a subtle protest which Cameron labels the 

"broken shoelace gambit." As an example he describes a young 

successful member of a business firm. His employers saw that 

he dressed properly, and performed all the mannerisms re

quired of a successful businessman. The young man sold out 

his individuality all the way down the line except for the 

fact that he rarely got haircuts. If asked why he hadn't 

had his hair cut he could say that he was just on his way 

to the barber shop.0? This was his way of safely reaffirming 

his freedom.

This discussion of "involvement shields" is a fitting 

way to conclude this chapter. They illustrate what is sug

gested throughout the totality of this paper. When a person 

becomes engrossed in the matters of "proper" social living, 

most specifically, the pursuit of status, his exercise of 

freedom becomes greatly limited. The lower class does not 

have to depend upon shields for freedom's exercise because, 

from the point of view of prestige, they have nothing to 

lose. The upper class uses them to a great extent, but 

they are not solely dependent upon them because they are 

largely out of range of harmful public sanction. The mid

dle class must use them if the innate demand of freedom's man

ifestation is to be channelled in a direction that does not 

conflict with social expectations. Because the expectations

67Cameron, p. 103.



48

increase in number and degree of intensity as one advances 

from the working class through the lower middle class to the 

upper middle class, the strain on individual freedom also 

increases. Of all persons in American society, the upper 

middle class individual who is bound to the pursuit of social 

status,is least free.
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Chapter Six: CONCLUSION AND A PHILOSOPHICAL REFLECTION 
ON THE PROBLEM

The major conclusion of this study is that the American 

value system, being bound in matter, is progressively des

troying man's hold on naive freedom. With a social class 

system based on having, rather than being, the function of 

man's ontological gifts is doomed to suffer. This Is the 

reason that among the middle classes, especially the upper 

middle class, that snatches of freedom must be carefully 

taken while no one is watching.

The blame for creating this impersonal value system isn't 

solely on society, for obviously society is made of in

dividuals. But society, too, makes man much of what he is. 

There is a reciprocal function. Society cannot exist with

out man, and man,i to be as a,man, must have society.

Values emerge through human interaction, and society 

sees that they are made manifest through such things as 

customs and institutions. This is why values change slowly, 

and this is why it is becoming ever more difficult to re

concile freedom and social living.

Social roles are adjusted so as to make these values 

more easily accessible. That is, the expectations contained 

in a particular role spell out what is necessary in order 

that a specific value be attained. Society being a system 

in equilibrium, a change in values brings changes throughout

the whole structure of society. This is what happened when
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the Protestant ethic came under fire, and the new rationale, 

with its emphasis on the societal nature of man, began to 

gain strength. This began to effect a change in values as 

man began to see what society could do for him.

The general public was ready for a new system of values 

that would help more than just the wealthy. The intellectuals, 

especially the pragmatists, were providing justification for 

a change. By making practicality the norm of value judge

ment, a change began to take effect in the temper of American 

thought. They said value was the product of the person's 

manipulation of an object to achieve a desired end rather 

than the traditional notion of each thing having an intrinsic 

value of its own. Again, this was not something that hap

pened only when the pragmatic philosophers introduced their 

thoughts to the American society. They were, however, the 

authoritative voice needed for man to rationalize a dif

ferent criterion for judgement. The unfortunate consequence 

of this type of thought emerged when man, not just things, 

came to be judged by this criterion. This transition gave 

new vitality to the race for status. When a man's value is 

measured by what he can do because of what he has, the in

trinsic quality of man's freedom loses a large degree of 

dignity.

By judging, a man in terms of his possessions (wealth, 

occupation, education, place of residence, etc.), his real 

worth is never approached. It is not that there is some

thing fundamentally wrong with using these criteria to
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measure the position of one man as compared to another. The 

wrong comes when these criteria are made the ultimate means 

of assigning value to an individual. This is what too often 

happens in our society, and will continue to happen, as long 

as our value system disregards ideal qualities of man's es

sence. It is more than a purely academic concern, for the 

practical consequences of the problem are becoming increasingly 

more apparent.

Vertical mobility plays a major role in the persistence 

of the problem. In the polar extremes of the class hier

archy mobility is minimized. This allows some degree of 

liberty from the pressures of society. In the classes in 

between, the expectations of our society present a near de

terminism to humam action. The strain of the American system 

of values increases progessively as one advances from the 

working class to the upper middle class. , The higher one 

goes in these middle classes, the more is expected of him, 

and the less he is able to deviate from the expectations 

of others. The conclusion: society is taking increased 

control of man, and in the middle classes freedom is dying.
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