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CHAPTER I

BIOGRAPHY

William. James (1842-1910), American philosopher and
psychologist was horn in New York City, the son of Henry

James 3r., eccentric Swedenborgian theologian.

It was his

fathers unconventionality and unorthodox religious beliefs

and his association with men such as Oliver Wendell Holmes,
Sr. and Ralph Waldo Emerson that created, for William, a

home stimulated with originality and free intellectual

growth. There was no straight laced Victorian dogmatism
in the James’household and William was free to accept or
reject the ideas of his father and his fathers acquaintances.
His father respected his children’s ideas and opinions.

He

felt each must grow and become "the most valuable of creatureshimself."^ James’primary education took place at his

father’s'side and spanned a variety of topics, each ac

companied with spirited discourse by the entire family (there
was no set pattern or outline of specific ideas to be dis
cussed).

In other words, he received little "formal" education

while under his fathers tutelage,

formal education took

place at irregular intervals in a variety of private estab
lishments.

Prom l855-lb6O James attended schools in England,

Prance, Switzerland and Germany.

His father sent him there

"to absorb Prench and German and get a better sensuous
2
education than he was likely to receive in the United States."
While in Europe his interest was divided between natural

science and art (esp. painting).

After spending time studying

"William James" Encyclopedia of Philosophy, iVt 240.
2Ibid,

1

2
to be an artist James was convinced he lacked the ability
to be anything but mediocre at best. However, when he
teter began to compile his philosophy, his early training
as an artist gave him an eye for concrete sensuous detail

and a concern for style.
In 1861, he entered Laurence Scientific School at
Harvard, studying first chemistry under C.H.Eliot and

later comparative anatomy and physiology under Jeffries
flyman (importance of evolution) and Louis Agassiz (ap
preciation of the world’s concreteness and emphasis on
empirical facts rather than abstractions).

In 1664 he

transferred to medical school, still at Harvard, but never
intended to practice medicine.

While at medical school he

joined Agassiz as an assistant on the Thayer expedition to
Brazil (1865-1666).

Here he contracted smallpox and suf

fered sensitivity to his eyes.

In 1667 ill health and a

desire to study experimental psychology led James to Europe.

While in Germany he produced his first professional literary
effort, a revised work of Herman Gumms "Unftoerwindliche
M'd.chte" better known as "a formal study in Physiology".
In 1860 he returned to Cambridge and received his

After another period of
illness he began teaching anatomy and physiology at Harvard

medical degree in June of 1869.

in 1673, psychology in 1875 and finally philosophy in 1879.

Por James this progression was indeed a natural one because

he saw clearly that the more narrow scientific questions

could never be separated, even theoretically, from the more

general questions which philosophy considers.

He believed

philosophy to be the parent tree from which the specialized

branches of science and psychology grew and gradually separ

However, he still regards philosophy as essential
to the understanding and formation of the specialized sciences

ated from.

of modern times.

He resigned form Harvard in 1907 after a

^"William James," Encyclooedia of Philosophy, 1967,
IV, 240.
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close but not constant association.
His real interest in philosophy seems to have come

just after his marriage to Alice Howe Gihhens in 1678.

marriage seemed to give him a new lease on life.
improved and his sense of purpose increased.

His

His health

Prom then on

he led a very active life teaching, lecturing and publishing
a series of books which became classics of American Phil

osophy.

His three series of lectures should be especially

noted: Gifford Lectures at Edinburgh, (1901-1902,

Varieties

of Religious Experience); Lectures on pragmatism at the Lowell

Institute and Columbia in 1906 and 1907 (published as Prag

matism 1907); The Hilbert Lectures at Oxford 1908-1909 (pub
lished as A Pluralistic Universe, 1909)4 It is said "his
works have the vices of their virtues."

not precise, engaging but not rigorous.

They are fluid but

Whatever the case,

they mirror the personality and life style of this remark

able man.
During the last years of his life James had received
many honors. He was elected to the French Academy of Moral
and Political Science and to the Prussian Academy of Science

and had been the recipient of many honorary degrees at home

and abroad.
In the Spring of 1910 a return of his cardiac
symptoms together with the illness of his brother Henry led
him to take another trip to England’and to Bad-Nauheim.

Although his health was bad his spirits were high. He wrote
dm
the will in England for the Hillard Journal entitled "A
Pluralistic Mystic—Benjamin P. Blood (July, 1910)".

He

sailed for home in mid-summer and died shortly after his

arrival at his country home in Choc orua, New Hampshire, on

August 26, 1910.

4Ibid.

Amelie Rorty, Pragmatic Philosophy (New York: Anchor
Books, 1966), p. 121.
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JAMES* SPIRIT OP PHILOSOPHY

James was essentially an original thinker.

Because

he wrote as he tallied, much of his personal style is re
tained in his works.

The majority of his books are merely

transcriptions of his lectures.

James addressed himself

not to philosophers but to common people and he listened

to them to find out what life meant to them.

His philos

ophy includes that which figures largely in the experiences

of common men.

James felt very deeply that philosophy in

volved the subjective factors of temperament and personal

vision.

Here we see his training as artist and his in

volvement in psychology coming to the forefront.

He placed

emphasis not so much on system and idea as output or out
come and thinker.

Kan and his experiences and his adaptation

or disregard for and of them was of keen interest to James.

His philosophy was by no means an exercise in pure abstractions
and lofty ideals but instead was meant to be a helpful out
line, a reference, that would aid man in the puzzlements of

everyday living, aid him in the sense that he would gain
insight and be a better or at least a different

He wanted to give life value.

of it.

man because

Nothing was more re

pulsive to him than mediocrity and half-heartedness.

Kan

should strive to find himself and in doing so to work to

the best of his ability in his chosen life style.

A man

that was affected by and affecting life was ’^ruly.

of value

to James.
"He sought meaning in experienced facts and plans of
action."

He looked to the concrete, immediate, practical

level of experience as the lasting ground for man's intel
lectual efforts.

James, although he was an eminent scientist

and could have developed a logical and scientific pragmatism

such as 0.3.Pierce, instead was first and foremost a moral
ist.

Moral intersts and moral language appear in almost

every important passage of James’writings on pragmatism.
----"Pragmatism," Encyclopedia of Philosophy, 1967, VI-,
433.

5
4

Por example in his work Pragmatism he explains his moral

conception of philosophy saying "the entire function of
philosophy ought to be to find, out what definite difference

it would make to you and me, at definite instants of our life,
if this or that world formula be the true one."'
(Here
James critically judges the meaning and truth

of ideas.

Meaning and truth can be included under the heading of

value; ie. evaluate their "practical consequences, usefulc
ness and workability" and in such a way determine the
meaning or truth of ideas.)

One must find as James

so or

iginally and shockingly phrased it—"their cash value."

The

value of ideas, beliefs, and conceptual dealings, is, to be

determined on numerous occassions, by their effectiveness
;and efficiency, linking things (carrying us from one•part
of our experience to another), working securely, simplyfy9
ing and saving labor."

James was primarily concerned with issues of belief
and conceptions (experience) insofar as they enabled men
to deal with environments and to enrich daily experience.

Daily experience—life experience is important to James.
His philosophy emphasises the importance of the way indiv

idual's interpret;, environing conditions for purposes of

successful action. Every time an object is encountered one
should consider what practical effects are involved and what
one's reaction should be.

James thought of the Pragmatic

Principle—as a method, the attitude of radical empiricism,

whose guiding maxim is: "There can be no difference anywhere
that doesn't make a difference elsewhere—no difference in

abstract truth that doesn't express itself in a difference
in concrete fact and in conduct consequent upon the fact,
imposed on somebody, somehow, somewhere, somewhen."^^

7ibid.
8Ibid.
^Amelie Rorty, Pragmatic Philosoohy (New York: Anchor
Books, 1966), p. 173.
10Ibid. p. 121-124.
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Pragmatism as a theory about the nature of truth says "Ideas
(which are themselves hut part of our experience) became true
just insofar as they help us to get -into satisfactory relations
with other parts of our experience.Truth is the ex

pedient in the way of thinking just as right is the exped
ient in the way of behaving. The truth of the object (value)
is what is good or expedient in our beliefs.

It is its

"cash value". Belief is a sort of feeling more allied to
the emotions than to anything else.
It has been said any
object which remains uncontradicted is upon fact believed
and posited as absolute reality.

Por a belief to "hold water"

for James, it must serve to alter the person in some way,

to change him.

If it does not increase his knowledge or

serve his purpose better, then what reason has he for be

lieving in it in the first place? If, too, it once served
a useful function but has now lost its credibility, then it
should be discarded—nothing guarantees that a belief is

absolute, unalterable.

If it no longer functions it is no

more than an accumulation of dust and should be swept away.

11 Ibid. p. 122

CHAPTER II
JAMES' PSYCHOLOGY—
MEANING OP BEING AS REGARDS ITS RELATIONSHIP
WITH THE ^QRLD THROUGH EXPERIENCE.

I chose to write on Jame's principles of psychology,
mainly because his emphasis on the individual fascinates me.

He places great, if not complete, emphasis on what could
be called subjective philosophy, or what he has so often

called "cash value" philosophy.

Since the individual stands

at the center and determines the pragmatic worth of his
daily experience and forms his beliefs and bases his truths

on them, I think.it is of keen interest to see just how

experience is interpreted and encountered by the subject
since all else revolves around him.
react or not react?

What makes the person

Believe or doubt?

Just what makes him

bother to interpret what he encounters in the first place?

All these questions deal with the inner man—the reaction

I hope to shed some light on

chamber of Jarnea philosophy.

these and other questions as we go through this work.

The

first thing to be examined is the relationship between ex
perience and man’s emotional response.

This is discussed

in Jame's work Principles of Psychology.

Metaphysics
Principles of Psychology is antimetaphysical when
metaphysics means "purely intellectual, rational psych12
ology,"
such as might be developed by an extreme ration

alist.

(James is against formulation of abstractions apart

from experiences in the world.)

However James saw worth

in what he called "a posteriori" metaphysics—which takes
as its point of departure a combination of science and its

descriptive and theoretical elements.
12

This method helps to

Op Cit. Encyclopedia of Philosophy. IV.

7
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explain our experience to enable it* to become more complete

and comprehensive but not ever to be total or absolute.
Science is able to accumulate a mass of information that
brings about a fuller metaphysics.
(Psychology—Natural
Science). Psychology studies the meaning of being (man)

as regards its relationship with the world through exper

iences, how this experience affects man and how man responds.
There is a danger that we draw conclusions too swiftly and

this leads to a prematura.metaphysics —one that is impover
ished, limited and tends to lead to abstractions—quiteit.be
opposite of what should be happening.

Jame's metaphysics

was simply the attempt to "apply to all reality, categories
originally framed for human experiences." IS It is only oy
our experiences that we can accumulate "complete concrete

data"—"not a single entity but a collective name for all

sensible natures, for all the 'thats' 'which anywhere appear.
Concrete experience—a very important concept for James
indeed.

He viewed the world as one of "pure experience."

Man does not profit by attempting to work around the world—
to degrade it in comparison to some "outer place", some form
or abstract ideal.
Instead, if we are to accumulate any

knowledge, form any values, or just learn to cope with life—
then the best place to start is with your relationship with
the world.

smell.

Jhat do you see, what do you hear, touch and

How do you describe what you run up against.

(After

a time, based on past experiences, man can assume in a cer
tain instance that, given certain factors, this or that will
happen.

Assumptions become involved with descriptions.

Example: we assume when speaking of night time that darkness
is included in it. (Admittedly this is a meager example but
it makes the point.) James asks of us that we examine as
sumptions involved in all descriptions and make them "give

an articulate account of themselves before letting them
pass."1^ James' Pragmatism, as it appears in Principles is

13Ibid.
14Ibid.
15Ibid.

9
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simply trying to avoid the thinness and abstractions of
beliefs and truths that uon’t give an accounting of them

selves before passing by.

It tries ,to eliminate that 'which

is just window dressing, looks good out has no usefulness

in our relationships and in our description, i.e. it elim

inates "thar which can be without changing the tenor of vzhat

we really want to say."

Pragmatism is, then, a critical

tool used to clear up what we commit ourselves to by the

theories we hold."
In discussion of theory and the holding of belief-truths
one is drawn to the topic of consciousness.

CONSCIOUSNESS
Consciousness, description, experience, all interrelated,
Jall dependent on the result of the other. James believed
that any category or metaphysical model arises from con

sideration of our own experience.

Consciousness is "a cer

tain relation of part of experience to one another.

The

same insoluble part of experience may enter into many

and

various relations—subject can be object, knower known—

depending on the content of associates within which the
part of experience so labled is considered."

’

(Experience

itself is continuous of indeterminate extension but we can
analyze various moments of experience
(parts))—to do so we
F
need an.. emphatic focus—a place where the parts can be
categorized and described.

This is consciousness.

It is

not an unanalyzable substance but the name given to a certain
discriminable function within experience; the knowing fun
ction. : It is the knowing function that allows us to cat

egorize, formalize, and describe.

Through it man reacts and

replies to the experiences around him.

A major factor to

consider with regard to consciousness is emotion.

To a

great extent all emotional response is the guide to how an
^William James, Papers on Philosophy (J.M.Pent and
Sons Limited) Chapter x.

17

Ioid. Chapter I.
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event has affected us—not the intellectual response.

The

emotional is the gut level, the inner depth of feeling, of

attitude.

It is truly

There often is no

your response.

time to stand hack ana think about an event, to logically
analyze it.

A split second decision is necessary and how

you feel about the situation is going to determine your

response.
EMOTION

"The bodily changes follow directly the perception of
the exciting fact, and that our feeling of the same changes

as they occur.

Objects do excite bodily changes and the

changes are so infinitely numerous and subtle that the en
tire organism may be called a sounding board (use of all the
-I ft
senses)."
Every emotional feeling has a corresponding

bodily action, however slight.

It is almost impossible to

reproduce an emotional reaction exactly—so many parts are

affected and each in a different way.

Every one of the

bodily changes is felt, to a greater or lesser degree, the
moment it occurs.

There is no mysterious, undefinable,

idealized force at work—analyzing this and weighing that
and then

evoking the proper response.

James’ theory, then,

is contrasted against those who believe that some "thing"

(fact) excites the mental affection (emotion) and it in
turn goes on to bodily expression.

Our whole body is sen

sibly alive—"each morsel of it contributes its pulsations

of feelings-dim or sharp, pleasant, painful or dubious, to
that sense of personality that everyone of us unfailingly
19
carries with him."
We are uniquely ourselves and our

feelings are uniquely our own.
alike to the same thing.

No two people react exactly

That is why explanations can be

come e . complete,
and more comprehensive but never total
or absolute. Take for instance the varying reports of two
xcwilliam. James, Essay On Faith and Morals (New York:
Longmans, Green and Co~ 1949). Chapter ill.

^Op Cit.

Rorty.

Sec. II, Part A

11
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eye witnesses to a car accident—a hit and run, they often

describe what turns out to be two competely different events.
They "saw" the same incident but their perception and insuing

explanation were radically different.

(Perhaps it should be

noted at this time that "every change that occurs is felt
20
by the body which then reacts" —each person in his own
way and according to his degree of sensibility.

Therefore,

since no two people are exactly alike their responses will
not be either).
SUBJECT/OBJECT

If we take a close look at emotion and try to "abstract

from our consciousness of it all the feelings of its bodily
symptoms, we find we have nothing left behind—no "mind stuff"

out of which emotions can be constituted and all that re-

mains is a cold and neutral state of intellectual perception."
Emotions—bodily sense perceptions cannot be separated or they

die.

You are no longer capable of human response but

only

that of a computer—dealing in abstract ideas, classes.

For

example: What kind of an emotion of fear would be left if
the feeling of trembling and goose flesh weren’t present?

All that is left is confined to the intellectual realm.

All you can do is try now to explain your feeling of scar
iness by saying you percieve it to belong to the class of

"fear".

This is ridiculous.

We are not calculating mach

ines but human beings designed to react as such.

"Emotiono,

dissociated from all bodily feeling is inconceivable.
22
purely disembodied human emotion is an non-entity."

A

The

more James looks into the matter the more he is convinced
that whatever moods, affections and passions we have in

trutiiAconstituted by and made up of "those bodily changes

20Ibid.
21Ibid.
22Ibid.

21
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which we ordinarily call their expression or consequence." J

This does not make them base and inferior to purely intel
lectual, rationalized response.

I think James would put them

They

a step above, they always are inwardly what they are.

are the "real thing" with no mist or unseeable something
surrounding them.

(And again, when it comes to making

decision, to losing a belief—they are indespensable.) Through

emotion we differ from machine—we know when to break a rule
or stretch a law in order to create a new and workable con-

concept.

Creation is so essential to valuable being.

It

lifts you from the mediocre and gives you practical worth.
(What a combination—intellect, reason and emotion.

is no limit to the number of emotions that exist.)

There
They are

"sensational processes due to inward currents set up by-

physical happening that directly affect our consciousness
(and our beliefs)."2^ In short any classification of the

emotion is seen to be as true and as natural as any other—
if it only serves some purpose.
James' constant emphasis is on the concrete, the world

here and now for us to experience.
of pure experience.

James calls it a world

He does not give credit to other worlds

in which perfection and fullness can be reached.

all that he is here and now.

Man becomes

His character, his beliefs

and truths, his consciousness, ail are formed by and from
this world, an open world as changable and changing as man

himself.

Pragmatism attempts to avoid thinness and absxra-

ction and eliminates window dressing.

It makes ideas ac

count for themself or be discarded.

Man the searcher, the reasoning emotional creature, is
more than passive spectator, he is creative as well.

He

responds, and how and why he does is the heart of this
thesis.

23Ibid.

24.
u3p Git. James, Papers on Philosophy, Chapters I, II.
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CHAPTER III- •
—PSYCHOLOGY
----------

Having concerned ourselves with emotion and its effects
on human reason, let us now look deeper into the matter and

examine the belief process that emotion is a part of.

Let

us look at the mind and will, the second part of man's

"thought process"—the process of purpose, effort, will to
believe, and what constitutes belief itself.

All of this

is considered within the framework of James' theory of ex
perience.

(His philosophy is a pure experience philosophy).

Purpose, effort, will-to-believe—each define James' phil

osophy of the self in .a world that has an open end—not

determined or filled with absolutes but waiting to be en

countered and to shape as well as to be shaped by a subject.
This is the purpose and direction of this paper—to detail
the relationship of subject and world, knowledge and exper
ience.

Idan is more than an animal who whimpers with fear

in the dark or exclaims with joy at moments of delight.

Man

is a rational animal. The rational animal is not a passive
spectator, unable to change but instead only to be changed.
(Neither is he a subject separate f^om the world except on

a base emotional level).

Man reaches out to the world and

learns from it how to live, not with it alone, (in the sense

of putting up with something in a discomforting way) but in
it. Man is an active participator in the world, more than
he is a passive spectator of it.

home in the world.

He learns to become at

This does not come from passivity but

from manipulation; i.e. Purpose, Effort, Will.

In the first part I discussed emotion—and its level

in the process of decision making—rather passive and con
trolled by outside influences but still very subjective.

Now lets look at man turning to influence the world—to be
gin to form beliefs based on "communion with the world, each
13

-I ■
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(man and world) being both manipulated at different times." 25?

VOLUNTARISM

IDEAS
James' thought is called voluntarism; effort, activity
and will have primacy over the acquisition of theoretical

knowledge.

Human intentions, purposes, plans and goals are

the dominant powers in his universe.

Consciousness not only

works towards the goal of preservation of life (animal level
and somewhat emotional also) but also adds elements of de

termination and moral resolution (man becoming at home in
his world).

Men are more than just animals fighting only

for survival and therefore their minds are not limited to
just that function.

When previously speaking of emotions

I dwelt on what could probably be called animal qualities
of man—his senses and his reation to the world around him

and how he expressed his emotional relation. Consciousness

does more than express fear or joy—man has ideas. Man
does not always have to be at the "mercy" of nature (exper
ience).

Instead he can turn his inqenuity back on the

world and change it as it changes him every day.
sense he makes his own experiences.

just a passive spectator.

In a

The mind is not

"Mind and will—the 'experience

of activity' are powers that are well adapted for active
’ 26
intervention in the temporal process."
James said con

sciousness and will make a difference.

When speaking of

emotions it was a one sided coin—man being bombarded by

experience.

There is more, even in emotion, than just being

flushed with embarrassment or goose-bumpy with fright.

The

consciousness is being programed for reaction to objects of

experience, a frame of mind is formed (in part) by emotions.
The point to keep in mind is reactions.

"Ideas have power
—not derived solely from their logical or intellectual conJohn E. Smith, The Spirit of American Philosophy
(London: Oxford University iress, 19b 3) Sec. on William James.
26Ibid. p. 43.
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Ideas must also relate to human needs and must en27
list the human will."
what we believe and how we act
tent.

are not separate but interrelated—i'deas are plans of action
—guiding our feelings and will and expressing our convic

tions.

Philosophy has the task of understanding things so

that we have the sense of being at home in this world.

(All

thought, especially metaphysics, is connected with the aims,
hopes, fears, and desires of the thinker.

No all encompassing

knowledge can exist separate from the world of experiences).

EXPERIENCE
THEORETICAL
KNOWLEDGE
. .. ■ ■.■■■■■VS
....
I ■’
I. — ■!■! ■——■■■
O
Experienceis a "blooming, buzzing, confusion."
I

.................................................

This

is James’ rationality—"the self is made at home and is able
to act in an orderly way."29
27 * (You know what to expect—
less mystery). Explanations are not absolute and mystery
always creeps in. But, "a world which genuinely satisfies

our practical impulses is a rational world, i.e. gives us
a chance to express ourselves and to have some say about
what is going to happen to us."^ The subject is not pas

sive but one with interests, plans, and purposes—not a
blank tablet.

The world is an area in which to act.

It

is always changing (behavior) and is therefore more than
just material for knowledge.

To feel at home we have to

know how to behave, how others behave, (we form habitual
responses).

Experience is that in which we live and move

and have our being.

It is a world of pure experience.

Experience is a continuing process, filled with tend
encies and potentialities. A passive spectatorkas only,
theoretical knowledge (under specially controlled circum

27Ibid.
2Gilliam James, The Will ToBelieve and other essays
in Popular Philosophy (new fork: Longmans, Green and Co.,
1949)"p. bp.

29Ibid.
3°Ibid.

16
stances, James admits that this type of knowledge can be
valid and useful in its own v/ay.)

But the experience is

not a disembodied pure reason or a one-purpose being wanting

only to copy the world.

Subject or concrete person is one

with purposes, plans, aims, and desires.

("The desire to

possess Theoretical knowledge is just one in many.
It
helps to stabilize a world view, to form a rational world
in which we can Teel more at home')."J
Each person naturally hai .a desire for self understand-4*-.

ing and self-mastery, but first has to distinguish and
discriminate between things (above the emotional level), and
emerge from the confusion before he can gain control and
understanding over it. Names and categories are given to
experience as clues as to why things are like they are
(experience with a definite purpose), and they help man

to reach a level of self control and self realization.

Ex

perience is broader than theoretical knowledge and contains
the materials for such knowledge.

Classification is one of

the basic means whereby men become masters of themselves

and their world, thereby becoming familiar with it.

Theo

retical knowledge is valuable in that it gives "a precise,
universalized picture of things, but that picture is pur

chased at the price of leaving out many features of what

we encounter in experience."

Seeking theoretical know

ledge is only one purpose among otners.

For James, the

world places too much emphasis on science and its results
which are abstractions. He believes there is a place for

such knowledge but it is not of much use to man in every^^William James, Some Problems of Philosophy (New York
Longmans, Green and Co. 1911) Brool'em of Being”.

32Ibid.
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day living and coping with the world.

Theoretical know

ledge is successful only when dealing with those aspects
capable of the most precise formulation. Naturally then,
its 'practical' application in dealing with day to day ex
perience is minimised.

Experience rarely come3 in neat,

tidy packages for us to examine and delight in at a leisure

moment.

It is in a constant state of flux, swirling around

a subject.

Man must learn to deal with the world at the

level of experience not abstractions.If he doesn't, if he
isn't an individual self in communion with this world, then
he Is as much of an abstraction as theoretical knowledge is.

This is where active man comes into play.

Purpose, effort,

will to behave all acting on and with experience and gain

ing insight and knowledge and belief from it.
PURPOSE AND EFP3gT
Efforts are useless if blind and are just a waste of
vital power, a letting off of steam.

ection and motive.

There must be dir

One doesn't run blindly around, dash

head on into experience and learn anything.

a reason, a purpose for our actions.

There must be

"Our efforts are framed

in the light of our knowledge of things.We learn from
experience, from trial and error and it is a guide for our

actions in the future.

What directs this effort is purpose

and behind the purpose is the will.

Ideas and beliefs are

worthless if they lose connection with the will.

If they

no longer have any meaning to the subject then they have no
practical effect on his actions.
to do with our conduct is dead.
should guide and inform conduct.

A belief that has nothing
A belief, to be viable,

Beliefs—ideas—become

"well springs of action.knowing and believing are en-

^Op cit. James, Essa,,, s
^Op cit. James, Will to Believe p.119
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tangled with experience.

It is true, however, that man

often can actively search for purely theoretical or dis

interested knowledge of things, hut 'only as a special in
terest.

It is just one among others and not the "natural

bent" of the human person.

Life and experience are wider

than reason. A man's driving "purpose is at life's base
and directs and determines all that we think and do."

(Theoretical reason is even controlled by a well defined
purpose.

However to think this way takes great discipline

and suggests the "natural drift" of thought is not to be

defined in this -way).

Each individual is primarily engaged

in working out his own destiny—hoping to gain a view of

himself and the world which gives worth to his life.

All

this is directed by a dominating purpose and all energies
are directed towards this goal (unless there is a relevant

interest).

"Principle of Selection-choose what is relevant

now in a specific situation confronting you—narrow your
point of view."36 (Knowing is to Believing as effort is
to discharge of energy).

Be concerned with what does

happen and not with what should or could happen.

Remember

that the cash value in experience, narrows one's point of

view also, so be essentially partial in your choice of

Experience, it is said, is The best teacher. Prom
it you take knowledge and belief which shape your purposes

belief.

and will to a point.

The will also acts on experience,

chosing which is vital and which is of no value. Man is
an active as well as thoughtful being (emotion and mind).
Often he does not wait until all the facts are in or things
are clear cut.

Often he acts illogically against the "facts"

Por James this is very acceptable.

Pacts should not deter-

35pp cit. Smith, American Philosophy p. 57.

36pp cit. James, Will To Believe p. 119.
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equal status.

This is one of man's greatest attributes,

his free will.
what to believe.

He determines for himself when to act,

He is not a machine, guided and programed

by a set of logical data.

He is a creation of intellect and

emotion caught up in an all too illogical world, a natural

world.

When logic conflicts with life, goodbye logic.

Pur

pose in life is the chief business of the individual per

son.
"Whatever else he may do, whatever he may think, be

lieve, or propose as true, must finally be related to his

dominant purpose."A 3elief is worthless if it doesn't
make a difference for someone in experience, somewhere,
somewhen."-^0 a belief (idea) involves my particular pur
pose and has learning in my life.

It is a cutting edge.

Man is not a pawn of nature to be twisted and fashioned
but is instead a sculptor or creator.

adaptive responses to nature.

He makes more than

He can change, be the cause

of events himself (anticipate the virtue, evaluate degrees
of worth of various alternatives).

to carry out his plans.

Man puts forth effort

His efforts are not futile because

this is an open, plastic, unfinished and pluralistic universe.
Because of the exertion of our own free will.

James' philosophy is a constant struggle against an
"all there universe fixed and finished, a mechanical universe.

Individual efforts make a difference.

American Pragmatism

is future orientated and seeks to anticipate and determine

its future for individuals.

The mind is not passive alone

37Ibid.
cit. Smith, Spirit of American p. 61.

^Op cit. James, Essay on faith and Morals "Dilema of
Determinism1.'.
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but also active.

It sorts out experience and acts or

doesn't act depending on what it chooses to do.

Typical

of the American mind, interest lies .in transforming the

face of nature by knowledge, ingenuity and invention.
WILL TO BELIEVE
It is important to note that belief cannot be contrary

to facts and still be a viable belief.

equal saying one believes.

Believing does not

James wouldn't let what he ought

do or not do take precedence over established facts.

You

can't ignore the data of experience and think as you will

without relation to the world—that is abstraction.
is dreaming.

That

You cannot say I will such and such a thing

to be true if there is no possiblity for it in the world.

Only under certain well defined instances or conditions
does the will-to-believe become operative at all. . It is

not a blanket policy covering all occasions, not an unlim
ited license entitling man to determine truth, as he wills.

Man's beliefs must be tested by experiences till proven.

"Will to believe is surrounded by conditions and is far
from a licence for self indulgence.

'Will is used only

where the option is forced, lived, and momentous and our
reason alone is unable to give us a final answer, 1,40 ("Some
times our passionate nature frequently determines belief.
This is acceptable when a genuine option cannot be con
sidered on intellectual grounds.")Op
41 We must believe in
the possiblity of some things existence even if we don't

yet have rational proof.

especially understanding).

(Nothing ventured nothing gained
We must experience to acquire

40 Op civ. Smith, Spirit of American p. 71.

41 On cit. James, The Will To Believe p. 119.
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facts needed to form logical conclusions about certain

possibilities.

The subject must put himself in the presence

of the fact which would prove it to he true.

Willingness

to believe most always does not create the fact, it just
allows us to experience it.

(An example of the exception

would be in the case of the train robbers cited in James

work Will to Believe).
tmuy

It is true we try harder if we

believe we can accomplish something, however, this

doesn’t guarantee that it is true or will happen as thought.
(Moral questions—good or evil, fundamental judgements of

worth and importance which guide our activities are decided
by the will not intellect.

by rational arguments.

We cannot be made to believe

It is something inside us, more

'emotional than intellectual.)

Up until now, the central points have focused on how

or where or due to what factors our beliefs are formed.
Belief itself has not really been defined or examined. The
effects of belief were also discussed (purpose, effort) but

again belief itself may "still be in doubt."
sion of belief the

In the discus

question of truth and falsety also

comes to the fore as does the issue of the will once again.

(’When looking at the will in depth the live or dead hypo
thesis and genuine options will be more closely examined.)
Let us now turn to the question of belief, the mental state,

man's response to experience, his active convictions gleaned
from experience.
BELIEF: objects of belief; verification; action; decision;
stream of consciousness; truth.

Belief is the mental state or function of cognizing
reality; degrees of certainty and correcttion.

In its

inner nature belief or1 the sense of reality, is a feeling

more allied to the emotions than to anything else, especially
"the emotion of conviction.The opposite of belief is

4^Qp cit. Borty, Pragmatic Philosophy p.129.
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doubt and also inquiry, not disbelief.

The content of

our mind is in unrest and the emotion of belief is dis

tinct but indescribable in words. Any object which remains
uncontradicted is ipso facto believed in and posited as
reality.

(Imaginary things, daydreams, are real enough

when kept in the inner world, they are contradictions in

relation to the world).

They do exist in their own world

as mental objects but not as realities in the outer world.
All propositions, whether attributive (inner world) or
existential (outer world) are believed through the very
fact of being conceived, unless they clash with other

propositions believed at the same time, by affirming that

their terms are the same with the terms of these other
propositions.

Both types of propositions have existence

but of a different kind. "The whole distinction of real
and unreal, the whole psychology of belief, and doubt, is
thus grounded on two mental facts.

First, that we are

liable to think differently of the same: and second, that

when we have done so, we can chcosewhich way of thinking
to adhere to and which to disregard.,ye ^on«t count
the disregarded as existents at all—"they dwell in the

limbo of footless fancies.
The total world, is composed of the realities plus

fantisies and illusions. There are also sub worlds which
are related to the world which is. They can be worlds of

error, abstract reality, practical reality, ideal. Each
has its own special and separate style of existence: (this is
not an exhaustive list) 1) the world of sense (physical things)
instinctively apprehend heat, color, sound, gravity, etc.—

surface of things; 2) world of science deals with forces,

laws; 3) world of idols—illusions or common race pred-

judice.. etc.

Every object we think of gets at last referred

4ci't• James, will To Believe
44qp cit. Rorty, Pragmatic Philosophy p. 133.
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to one world or another.

(Common sense object, scientific

object, abstract object, mythical object, mistaken object,
madman1s object, usually placed after being sifted through

and remains uncontradicted.

Prom all these a thinker prac

tically elects some one to be for him, the world of ultimate
realities.

Por most this is the world of sense.

Other

things are real but less real realities than things of

sense and are taken less seriously.

Everything which can be

thought of at all exists as some sort of object (mythical

or not), but the mere fact of appearing as an object at
all is not enough to constitute reality. What is needed
is practical reality, reality for ourselves. To have that

an object must not only appear but be both interesting and
important.
If not, it is branded unreal.
In a relative
sense (in which reality and unreality are contrasted) re

ality is relation to our emotional and active life.

What

ever excites and stimulates our interest is real and we
turn to it, accept it, practically take account of it.

If

it is real for us, we believe it.
As thinkers with emotional reactions, we give what
seems to us a still higher degree of reality to whatever

things we select and emphasise and turn to with a will.
They are living realities and so are all the other things

intimately connected with them.

"Reality, starting from

our Ego, sheds itself from point to point, upon all ob
jects, which have an immediate sting of interest for our

Ego and next upon the objects most continuously related
A whole system may be real, if it hangs to
4-5
our Ego by one immediately stinging term."
Any relation

with these.

to our mind at all, in the absence of a stinger relation,

suffices to make an object real however.
appeal will suffice).

^Op cit.

(Even the barest

We try to believe as much as we can.

Rorty, Pragmatic Philosophy p. 139.
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The unsystematic mind can believe anything.

For ex

ample, primitive man give3 hallucinations, dreams, super

stitions and sensible objects all equal reality.

It is

only as objects become permanent and relations fixed that

discrepancies and contradiction are felt and must be set
tled.

To maintain itself in our belief, an object must:

A. ) be coercive over attentions or possess consciousness;
B. ) be lively or sensible (especially excite pleasure or pain);

C. ) stimulate the will, i.e. possess the capacity to arrouse

active impulses; D.) have emotional interest i.e. object of
love, dread, desire, etc.; E.) have unity, simplicity, per
manence; I1.) be independent of other causes and its seen

causal importance.

All these are intermingled.

Sensations

are usually judged more real than conceptions but not al
ways.
VERIFICATION
Verification—"no object of conception shall be be

lieved which sooner or later has not some permanent and

vivid object of sensation for its term".

Sensible ob

jects are thus either our realities or the test of our
realities. Conceived objects must snow sensible effects

of else be disbelieved.

Appearance needs reality in order

to exist but reality needs appearance in order to be known.
Sensible vividness is the vital factor in reality when the

conflict between objects and their connecting together in
the mind is begun.
If an object is not vivid or connected
to

a vivid object it may be considered a non-belief.
Man has many theory systems of belief—materialisms,

idealisms.

(The theory that will most generally be believed

which, besides offering us objects able to account satis

factorily for our sensible experience, also offers those
which are most interesting, appeal, most urgently to our

aesthetic, emotional, and active needs).
46pp pit.

Will consists in

James, Principles of Psychology
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nothing hut a manner of attending to certain objects, a con
senting to their stable presence before the mind. The objects
of the will, are those whose existence depends on our thought
or facts of emotional nature.

Objects of Belief do not

change according to how we think regarding them.

The diff

erence between objects of will and those of belief are
immaterial in relationships to the mind.
The mind does the same in both cases.

It looks at the

object and consents to its existence, "it shall be my real
ity. "47 Will and belief is a certain relation between ob

jects and self and are two names for the same psychological
phenomenon.

(Nature (experience) changes our bodies to suit

our thinking).

If our wills are indeterminate, so must our

beliefs be.
Now that objects of belief have been discussed, the

question arises concerning what prompts man to make use of

the beliefs he has formed and adopted and also why does he
act one way instead of another.

Let us examine action.

ACTION
By itself an idea would prompt action but other con

siderations can block it, such as indecision.

As long as

we are undecided and keep the object before our attention

we delioerate on it. When the original suggestion is
either accepted or squelched , we are said to decide (vol
untary fiat).

The reinforcing and inhibiting ideas are

reasons or motives by which the decision is brought about.
All are before the mind at once. This is very complex.
Deliberations can last a variety of time and motives which
yesterday were urgent, can seem weak today ("Oscillations of
the mind"^ £uring which certain aspects of an object stand
out more than others), the decision may come in any of

47pp cit.
$0p cit.

Rorty, Pragmatic Philosophy p. 145
James, Will To Believe
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many modes,

farticular reasons for or against are.infin

itely various in conorete cases.

impatience,

'i.e. acting because it-relieves the tension

of doubt and’ hesitancy.
the

One familiar motive is

We can become impulsive and cho

venue most vividly oefore our minds at the time but

dread of the irremeable often stops us. These two motives
are always present unless we are shocked into sudden action
and can either act now or delay a decision.

(Another elem

ent in decision making is "builheadedness" or persistence

in a decision onde it is made).

DECISION
"There are four forms of decisions: (4 chief types)—
1. ) The reasonable type—arguments for or against some

thing gradually and almost insensibly,

settle themselves

in the mind, leaving a clear balance in favor of one al
ternative which is adopted without effort or constraint.
The subject has calmly waited until he felt all evidence

was in and then decided.

The transition from doubt to

assurance makes one seem almost passive.

The reasons for

the decision appear to follow in form the nature of things
and the will has nothing to do with it.

dom" is still present however.

The feeling of "free

Usually the conclusions

come from associating this case with a class acted in, out
of habit, acting a certain way.

The moment we hit upon

a conception which lets us apply some principle of action

which is a fixed and stable part of our ego, our state of
doubt is at an end.
In action as in reasoning, then, the
important thing is the quest of the right conception.
(In

the next two types of decision final "fiat" occurs before
all evidence is in).
2. ) No permanent reason for either course will come, both
alternatives seem good, we tire of hesitation and incon

clusiveness and feel that a bad decision is better than

one at all.
or the other.

An accidental circumstance can set us one way

One seems to drift indifferently in a direction

accidentally determinded from without, feeling this course
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is better than none and that things will turn out ail right

in the end.
3. ) determination seems as accidental as the second but it

comes from within, not from without.

Again, there is no

guiding principle, suspense builds up, you automatically

act like a spontaneous dischargeof nerves.

There is no

premeditation.
4. ) Consequence of either inward or outward

force or charge.

Mood changes rapidly from carefree to sober or vice versa
I
and scale of values of motives changes too. All inconsequen
tial matters are dropped and ‘concentration is on the single
49
alternative, deliberation comes<to an immediate end."

There is another type of decision as well

where the

feeling that all the evidence is in and reason may or may

not he present, but we feel the willful act can decide the

course.

The will which is willpower distinct from motives,

adds our living effort to the weight of logical reason.

There is a feeling of effort here that is missing in the
other types. (You are aware of the effort of the act).
STREAM OF CONSCIOUSNESS
Most decisions are without effort by the so called "I"
or stream of consciousness which is also the 111" which knows
cannot itself be aggregate, pure ego, or soul.

"I" is

thought at each moment different from that of the last mom

ent, out appropriate of the latter, together with all that

the latter called its own.

In speaking of the subject act

ing on belief or deciding on experience the will was mentioned

in several forms of decision making.

•I mentioned earlier

that I would expand on the will to believe and this is an

appropriate place to do so.
Hypothesis—"anything proposed to our belief either is
live or dead, i.e. appeals as a real possiblity to him to

cit.

James, Will To Believe
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whom it is proposed or doesn't appeal."
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Live and dead

are relations to individuals, not intrinsic, and are
measured by his willingness to act irre: ocably.

Degrees

of belief are determined by willingness to act—possiblity of action.

an option.

A decision between two hypotheses is called

Genuine option is when the alternatives are live

and appeal to us; you can't escape the choice; and it is a

unique opportunity and the decision is irrevocable.

is the lived, forced, momentous option.

This

Will is used only

where the option is forced, lived and momentous and our ..

reason alone is unable to give a final answer.

Life often

forces quick decisions before all the evidence is in and

can be rationally and logically sorted out.

Again, our

passionate nature determines belief and again, this is
acceptable when a genuine option cannot be considered on
intellectual grounds,

for example, Moral Questions often

can't wait for sensible proof.

Our will decides if we have

moral beliefs(worthy of existence).

"If your heart doesn't

want a world of moral reality, your head can't make you
51
believe <one."
The one thing left to consider after looking at Belief,
its makeup, relations, decisions based on it, the interplay

of intellect and will, purpose and effort, experience, is

last but not least truth.

TRUTH

Truth is agreement as falsety is

disagreement with

"Grant an idea or belief to be true, what concrete
52
difference will its being true make on any one’s actual life."

reality.

where is the truth's

cash value in experiential terms?

It

should mean they are different from those which would be ob-

^^Ibid.
51lbid.

^William James, The Meaning of Truth; A Sequel to
"Piagmat i sm" (Hew York: Longmans^ Green and do. :±909)
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tained if the beliefs were false.

"True ideas are those

that can be assimilated, validated, correlated and verified."
That is the practical difference it -makes to us to have

true ideas.

In other words it has to hold up under the

stresses and experiences of everyday life.

It has to be

of use to us in dealing with the world, the true is as ex
pedient in our way of thinking as regards experience.

The

truth of an idea, is nr + or stagnant property inherent in it.
Truth happens to an idea

ysHidetion.

The "unshakableness11

which ideas must have, in order, to be true means partic

ular workings, physical or intellectual, actual or possible,
which they may.y set up from one to another in concrete ex
perience.
Itfe practicality based on fact. The truth of an

idea is in its workings, its verifiability.

What con

stitutes truth is the logical function of rightly cognizing

the reality, not sentiment.
is nothing to be true about.

There can be no truth if there

Realities are not true, they

are and beliefs are true of them.

Truth is an attribute of

the beliefs that satisfy us. The full reality of a truth
for a pragmatist is always some process of verification in
which the abstract property of connecting ideas with objects
truly is workingly embodied.

"All discarnate truth is static.

Pull truth does little.
I have analyzed James' ideas ancl have taken a deep look
into pragmatic man as subject in a world of pure experience.

I began by .staking assessment of James* man on the level of

emotional response to experience and then on the level of
reasoned response using the knowledge acquired through ex
perience.

This knowledge yields subjective prejudices—

beliefs which in turn guide man to a thoughtful and emotional

Such a response requires effort and
purpose, a mind and a will, willing to make decisions, test5 * *

response to the world.

5
?JIbid.

54Ibid.

30

<
beliefs, discover truths.

c
Again., through experience.

Ex

perience—an interplay of subject and object each testing

and being tested.

A human being, unprogrammed, restricted

only by the scope of experience and his understanding of

it.

A man of freedom and responsibility to oneself, to live

a full, meaningful, true existence.

James entire philosophy is directed towards the common
man and his coping and living in the world.

His philosophy

is one of usefulness not theory.. It is meant to be applied
in everyday living not just read and theorized upon. Man

should not passively take in facts and store them away.

The

mind is not just passive but also active with emotion and

purpose of will.

It is meant to be exercized in the open

However this does not give one

world of pure experience.

free license to do or believe as one pleases.

Man must

adhere to the realities of the world and the facts of his
experience.

To not do so would be an abstraction.

would not be living in this world at all.

You

Emotion and

reason (belief) are united in that no object of conception
shall be believed which does not have vivid objects of

sensation for its terms

it has to be.

figment of the imagination.

It can't be a

It can't be just because the

will wishes it.
These sensible objects test our beliefs, force us to

reexamine and validate them everyday.
in the world of our experience.

There are no absolutes

<
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CHAPTER IV

PERSONAL REFLECTIONS ON PRAGMATIC MAN

It seems strange to think that the philosophy of a
19th century man could be so adaptable to our 20th century

life style, at least it would seem so until you examine
two points more closely.

James’ pragmatism was geared for the common man.

It

was meant to be suited to the lived, everyday experiences
that you or I might have.

It is a philosophy meant to be

lived and not theorized about and removed from the world.
James believed the world was one of pure experience, open

and unstatic, a continuing process of changablity. His
philosophy, then, was flexible enough to adapt to whatever

the changing world might happen to present to man.

Jhy?

I think the answer lies in James abhorence of absolutes.
The very word

bOnotes rigidty and irrevocability.

It

means a finished, closed universe wherein man is confined,
and limited in his creativity.

Instead of looking on life

as static James planned for the as yet unexperienced.
was a future oriented philosophy; this is the

His

first point.

The second is complementary to the first and factually
supports James' concept of open endedness.
Historians tell us that in the,last fen decades man's
society has undergone unbelievable change and redirection.

Everywhere one looks, whether it be at the moral issues,
famiTy unit, religion, or the culture, there is change.

Now, this change did not take place all at once (although
to many today it seems to have happened overnight).

Let

us examine the process briefly.
In the lo7”0's European man began to look at the hypoc
risy around him.

He lived in an age of supposed Humanism

wherein man was the great achiever, the answerer of all

tne worlds problems, the "god" with the solutions to the
mechanical universe.

He was the fairest of all creatures.

At least in theory.

But in reality things were quite dif

ferent. He need only look around him to see the contra
dictions of theory and practice. The factories where women
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and children ’were forced to work 16 hours a day in conditions
that were far less than acceptable.

There were no safety
standards and often children were maimed horribly and died
before age 14. The g's of the city had niether sewers
or adequate living quar^e-rr.' and the basic necessities of life-

clothing and shelter—were beyond their purses.

Man was

the slave of industry, of the institution. A few lived well
from the labors of many. What of the multitude? They were
told one thing and lived by another, but not any longer.
They began to question the accepted beliefs of their times,

They began to critically
examine the whole ideal of humanism and found it faulty and

the ideals by wnich they "lived".

of little value (cash value).

Under the process of verif

ication it failed to stand up—it no longer proved functional.
It was useless xo uphold it as an absolute any longer.

When the concepts of society no longer function there
is chaos and uncertainty.

The first World War only hastened

the collapse of the old world and ushered in the amorality
of the "Roaring 20’s".

This was a time when man desperately

searched for values to hold on to and found few. Governments
rose and fell, cultures were created and perished (Weimar),
morality gave way and disappeared at times.

All within the

And then another great war and the
Now man had the power of life and death not only over

space of 10 xo 20 years.

bomb.

himself, but his entire universe.

Man did not wish to have

such responsibility and no guidelines in -which to exercise it.

And so he planned and formulated and rebuilt.

had changed.

However, ideals

No more would the world be dominated by absol

utes and unchanghoilities.

No longer would man live to

serve the institution, but vis versa.

And no longer would

the tyranny of the few go unquestioned merely because they
traditionally exercised autnority in the past.

Authority
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today is base-on service not power.
this has completely come about yet.

Of course not all
In some areas the

process of change is just beginning.

apparent.

But one thing seems

Change is unavoidable and constant.

of the static society is passed.

of vision here.

The era

James was surely a man

He must have sensed the upheaval that

was to come.

No.w

before one thinks I have made James a 20th century

diety or that I have been side tracked from philosophy by
historical analysis, let me explain.
I believe that for
a philosophy to have merit or value, it has to serve the

times.

(Here I am unabashedly pragmatic).

useful, and functional.

It must, be

To be so it must appeal to the

common masses, and their life style.

Life style, as history

has shown, has a way of restyling itself.
If one does
not adapt, he is left sadly behind, hopelessly outdated •
and quite useless.
ecially philosophy.

Any theory can become so too, esp
It must never be rigid and hold it

self "up above" the world and its experience.

If it cuts

off the umbilical cord, to life, to the world, theory will
cease to be viaole. The facts of the last 100 years have
shown how many previously unassailable convictions have

gone by the wayside.

show.

This is what I was attempting to

Pragmatism has great value in that it is future

oriented, that it is based on experience, that its appeal

is to the mass.
Its appeal is in functionality.
Nov/ in defense of my position about pragmatism.
I
am not giving it blanket approval and for this even James
would approve.

I find certain aspects of the philosophy to

be dangerous. They are the concepts of free will and in
dividuality. Again I must turn to society for examples.
In today's world free will has taken on the connotation

of "do your own thing" and vice-versa. Individuality is a
mqch prized concept of the times.

and good.

This can all be well

Free expression leads to creativity and progress
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and benefits for all men.

But freedom also, paradox

ically demands responsibility.

One’s

individuality can

not be expressed at the cost of all -others.

An unlimit

ed use of free will by all in the community, a community

without guide lines to follow, is not an example of free

dom but of anarchy.

History is like a pendulum.

constantly swinging back and forth.

It is

It is never still.

Sometimes it will swing very far to one side or the other
and then quickly reverse itself in the other direction.

The middle ground is lost.

There is little moderation.

That is ,\hat is happening today.
old restraints has set in.

respect

A backlash against the

Cities cum, campuses riot,

of government declines, sexual permisiveness is

everywhere.

Ail are examples of unrestrained actions, of

irresponsiblity and not of freedom.

James* philosophy.

Here is the danger in

One could misinterpret

James' trem

endous emphasis on free will and individuality to mean
"do your own thing and damn the consequence." Nothing
could be farther from the truth.’

Time and time again

James’ cautions his readers against excesses in behavior,
of disregard for facts and of reality. James' interpret
ation of free will is one in league with his idea of an open

world of pure experience.

Man,'s free will makes him a

viable part of this world experience and open to its many

facets and also a contributor to its uniqueness

It is

an escape from determinism and the pessimissm that ac

companies it.

James did not mean freedom to be equated

with unlicensed irrationality.

James wanted a rational

world in which we could "feel at home," not one in which
we live in fear of the abuses of another.

If this is kept

in mind, then again I feel James' Pragmatism has merit.

do feel, however, that he failed in expanding upon indiv

iduality as an integral element of a larger community of
individuals.

island."

To quote a familiar phrase "no man is an

At times pragmatic man is too much of a rugged

individualist.

It is a great American ideal but it is

not always applicable in this swiftly shrinking community

I
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we call earth.
I find then that I can accept in large part much of
James' philosophy although I am hesitent about some parts.

Perhaps that is the pragmatic part of me coming to the

forefront.

I have to wait and see if it is worthwhile as

far as my experience goes to embrace pragmatism.

first be validated by my life style

just what its "cash value" is.

It must

and then I will see

With pragmatism as with any

other theory I think this thought holds true. Ideas are con

tinually varying and changing, upon alteration of medium
or instruments of sensation: something which is constantly
changing cannot be an absolute—out it can be very exciting.
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