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Scientific philosophy and false of the nineteenth century had 
gone to extremes. It is in the face of cettain difficulties which 
this century presents that we look into the works of Cardinal John 
Henry Newman, one of the greatest men in the field of comprehensive 
writing and education of the complete man. He sought the deepening 
of life. The path which I propose to strike out in this work will 
be more particularly distinguished by three characteristics.

1. 7/e shall in the first place turn our attention to the chief 
movements characteristic of the ages. The inquiry will show that at
every point we come to the same questions, and, indeed, that one
and the same central problem manifests itself through all varities 
of philosophy; this central problem is the problem of science.
Science has no doubt given much to humanity, but it is so apt to 
misinterpretation that inevitabie results of self-destruction follow 
unless it is guarded by such men as Newman. It is this material 
aspect of reality that we will show has reached its climax in the 
nineteenth century.

2. We will go into an examination of the philosophy of the life
of Newman. We must examine the philosophy and life giving process
of this man before we can show his reasons of attacking the century 
in which he lived. The spiritual process for Newman is something 
that has a certain actuality. We would be left in complete 
darkness as to what the nineteenth century involves, what its 
false supposi tions..involve and to what extreme it may go were 
we not to study the philosophy of life of such ,a mafl as Newman.

3. We shall endeavor here not to lose ourselves in detail but 
shall push cardinal Newman’s philosophy forward and show how it goes 
in opposition to the teachings of science, in some of it aspects
at leat. 7/hen the content of an age’s teachings departs too far 
from the end in view, which is necessary that someone must step
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in and check its process. It is Newman more than any one other 
man of the past century who accomplished this task.

Science is a systematic hody of knowledge on any subject.
It aims to gather all the facts in its field, arrange and classify 

♦  them into order, deduce their causal connections and laws, and
trace them back to their origin and forecast their future.

The ancient Greeks with their wonderful minds built their 
science on the method of deduction from general principles that 
were largely assumed. On the basis of a superficial observation of 
nature and collection of a few facts, hardly any of which were 
accurately observed and critically tested, they proceeded to draw 
from their general principles theoretical conclusions as to the 
whole field and structure of nature that soon widely diverged 
from the facts.

The foundations of modern science began in the thirteenth 
century with Roger Bacon who, while looking to the deductive 
principle of mathematics as the main method of science, yet saw, 
however dimly and confusedly, that observation and experimentation 
must lie at the base of the study of nature and thus caught a glim
pse of the principle of induction. He severed science from meta
physical considerations, ceased to spin it from subjective axioms 
by deductive processes and built it directly on the ground of nature 
by an induction from its facts.(1)

H  It is with the idea of Bacon serving as a torch that men like
Duns Gcotus, William of Occam and Nicholas of Cusa began to explore
nature; finally the downfall of scholasticism had been laid as a 

0) Cf. James Snowden, Old 7alth and Bew knowledge.pp.55-60.



as a result of their attacks. Religion was for a time detached 
from rationalism. At the end of the thirteenth century and the 
beginning of fourteenth Thomists and Scotists divided the 
philosophical and theological world between them. This principle 
of twofold nature of truth, the acceptance by faitrh of the doctrines 
of the church, and examination by reason of the subject of philosophy, 
was bound up with the revival of nominalism, a belief in the sole 
reality of individual things, and the reference of universal ideas 
to the rank of mere name or mental concepts.

The task of the Middle was accomplished; the ground
was prepared for the Renaissance, with humanism, art, practical 
discovery, and the beginnings of natural science, as its charater- 
istic glories. Bacon had opened the door that western science meeded 
before it could go ahead. With the passing of the universal 
supremacy of Scholasticism we turn a new page in the history of the 
world.

After the thirteenth century there was a pause in the intellect
ual development in western Europe, due to the economic and social 
confusion caused by the Black Death and Fttaadred vears* War. Never? 
theless, there was a continual process of change in the intellectual 
outlook,of mankind. It is in this period that we see the rise of 
Humanism. This humanistic movement prepared the way for the coming 
revival of science because the language of ancient philosophy and 
science became familiar to Western scholars. Without it, men 
with scientific minds would never have thrown off the intellectual 
chains of theological preconceptions. (2)

(2) Of. Dampier Whetham, History of Science, pp. 98 ff.
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If we have to choose one figure to stand for the incarnation 
of the true spirit of the Renaissance, we should point to 
Leonardo da Vinci. He was not a Scholastic. To him observation 
of nature and experiment were the only true methods of science.
Had he published his works, science would have taken the place it 
reached a century later. (3)

The developments of the Reformation must be taken into account 
in the history of scientific upheaval. It is the relaxation of dog
matic control and a measure of freedom for the private judgment 
based on the Scripture which concerns us in this unheaval. It was 
a result of the Renaissance and a real incentive to the humanist 
element in the movement. Calvin also was a prosecutor of free 
thought. (4)

The first great change in the scientific outlook after the 
Renaissance was made by Copernicus, a mathematician and astronomer.
He proved that the earth was but a part and not the center of the 
universe. Thus, besides destroying the Ptolemaic system, which 
formed a necessary part of the scheme of Gaint Thomas, Qopernican 
astromony affected human minds in more important ways. Such men as 
Bruno holding the universe was infinite, Kepler, with his ’♦laws” 
of planetary motion, and Galileo with his a priori principle of math
ematical astronomy and the practical test of the telescope, started 
modern physical science on the course which has continued unbroken to 
our day. Contemporaneously with these men, Francis Bacon was laying
the philosophy of inductive science, later profoundly effecting the
French encyclopedists of the eighteenth century. Gassendi expounded 
more fully on Galileo’s atomic theory and brought forth the conception 
of nature as being fundamentally composed of matter in motion. $um-
(3) CfT Ibid., pp. 112-113. ------------
(4) Cf. Ibid., pp. 188-119.
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erous discoveries v/ere being made in medicine as it became allied 
v«ith chemistry against the ancient alchemy. Of these medical human
ists, we can mention Hippocrates and Galen along with Harvey and 
Gilbert in the field of physiology and biology. (5)

During this oeriod of the Renaissance there was a series of 
philosophers and men speculating as;to the ultimate reality of things. 
The first of these, Rene Descartes, tried to raise a new philosophy 
based on human consciousness and experience, ranging from the direct 
mental apprehension of God to observation and experiment in the 
physical world. Thomas Hobbes confined philosophy to the positive 
knowledge gained by natural science, attacked theology, and classified 
religion as accepted superstition. Along with him we might mention 
Hallebranche who identified infinite space with God himself, a sub
stitute for the Aristotelian pure form or absolute actuality. Also 
Gpinoza held a doctrine of one infinite substance, of which all fin
ite existences are modes or limitations. 'Ve might well close this 
period by seeing that Robert Soyle found it necessary to go against 
scholastic ideas of chemistry. He gave to science a useful principle 
that all could not be reduced to simple mathematical terms. (6)

We have seen that the science at the time of'the Renaissance was 
still a branch of philosophy. Therefore, up until 1660, Roger Bacon, 
Galileo and Gopernicus, cumulatively considering the work of these 
men, threw a great deal of doubt on the Aristotelian physics. They 
approached the study of natural phenomena from the point of experimen
tation, observation, and applied mathematics. Their inquiries had 
shown the function of matter to be somewhat on the basis of a mechan
ical force. However, they were unable to determine the nature of

(5] Cf. Ibid., pp. 119-ff.
(6 ) Of. Ibid., pp. 147-59.
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this force. It thus remained, for Isaac ITewton (1642-1727) to solve 
this important question, llewton's first speculation into the function 
of natural phenomena successfully ended with his law of gravitation. 
This law explained what the nature of Galileo's force might be like, 
further inquiry into the physical universe ended in hi3 three laws of 
motion (1) inertia; (2) change of momentum equals impulse; (3) action 
and reaction are always equal and opposite.

Kewton left off here. There was nevertheless built upon his 
laws a system of mechanics which considered the universe as a "closed" 
universe and interpreted all things on the basis of the attraction 
between bodies. The Erench encyclopedists of the eighteenth century 
utilised this system of mechanics in erecting a system of philosophy. 
Erorn this system of philosophy the whole of modern materialistic phil-
osoohv has evolved. In "France the above system culminated in the 
positivism of Auguste Comte and in England in the skepticism of Locke 
and the materialism of Hume. These men came to realize therefore that 
all mankind, as parts in the universe, were but a part of that mech
anical force operating in that universe. Therefore all mental activ
ity was but the interplay of material forces and therefore man could 
know only matter as in essence he was but matter. If we can know 
only what we experience in sensation, then rational theology, rational 
cosmology, and rational psychology are impossible: knowledge of God , 
world, and soul is beyond our ken. Even our knowledge of matters of 
fact can yield nothing but orobability. (7 )

It was Kant (1724-1804) who sought to do justice to the various 
currents of his age, to the enlightement, empiricism, skepticism, and 
mysticism; his problem was, as one of his contemporaries put it, "to 
limit Hume's skepticism on the one hand, and the old dogmatism on the
(7) Cf. Thilly's History of Philosophy, pp. 505, ff.
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other, and to refute and destrojr materialism, fatalism, atheism, as 
well as sentimentalism and superstition.** He saw the pressing need 
of an examination or criticism of human reason. Philosophy, he t. * 
thought, had been dogmatic thus far*: it had proceeded without 
previous criticism of its own powers. With this end in view Kant 
wrote his three Critiques of reason. (8) Kant saw in the sensism of 
TTume two things that bothered him (1) '!There is God? (2) the problem 
of ethics in such a system. To refute these falsehoods of Hume he set 
out to prove (l)knowledge is objective (2) knowledge is real. Kant 
admitted there was objective reality but in maintaining that the 
twelve categories in our minds "pigeon-hole'* our knowledge he was 
left with out and out subjectivism as to the outside reality of things 
Seeing all this, he turned to his famous categorical imperative, "thou 
canst therefore thou oughtst", to save his morality and concept of 
God.

Briefly, we have hit the main theories and men that were ultim
ately to bring about the spepticism toward religion in the nineteenth 
century. These materialistic theories and explanations of the 
mechanical conceptions led to the determinism and materialism :every
where present in the second half of the eighteenth century and which 
was carried with more vigour into the next century. (9)

It is in the nineteenth century we see that science takes on 
a new bend and to realize truly what has -been the importance of 
what has been said in the past and further the problem of the age 
as was presented to Newman, we must analyze this "new science" 
rather closely. Since the opening of this treatise we have been

(8) Of. Ibid.,pp. 332-95.
(9) Of. Barron, Elements of Epistemology, Ghap. $.



working to show how science, religion, and philosophy have been 
working counter to or in harmony with each other since the time of 
Roger Bacon. The danger of these developments in the realm of 
natural science was that it struck at the roots of revealed religion 
and considered the basic dogmas of Christianity no longer tenable.

"Science" was certainly, along with the Industrial Revolution 
and with Liberalism and nationalism, a great distinguishing chara
cteristic of the whole nineteenth century. From certain standpoints, 
scientific progress in the nineteenth century cannot be deemed so 
epochal as that in the eighteenth century, which has been briefly 
shown earlier in this treatment, yet in three ways it proved more 
thorough and more widely influential. In the first place, the path 
of experimental science, indicated in the eighteenth century, was 
persistently pursued throughout the nineteenth century by an ever- 
increasing number of acute observers and patient experimenters, who 
continually enlarged the bounds of human knowledge of the material 
universe: chemists and physicists, who explained the transmission of 
heat and light by minute waves in the ether, discovered properties 
and uses of electricity, detailed the atomic theory of the constitu
tion of matter, and laid down the principles ®f thermodynamics; a 
group of astronomers and mathematicians, who dilated upon the nature 
and history of the sun and stars, developing and perfecting the mech
anical theory of the planetary system which 3ir Isaac Newton had 
first formulated, or adding such a theory as the nebular hypothesis 
to account for the mode of origin of that system; biologists, who 
evolved the theories of the cell and of the protoplasm as explanations 
of the organization of living creatures, and worked out the theory 
of bacteriology that germs are the cause of disease. All these 
devotees of experimental science and likewise the devotees of geo-
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ology, botany, zoology, and paleontology, as well as of newer soc
ial sciences 3uch philology, archaeology, ethnology, anthropology, 
and coparative religion, were perpetually observing and classifying, 
naming and theorizing,--they were literally detailing the work 
seriously begun in the eighteenth century.

In the second place, and unlike most of the scientific advance 
in the eighteenth century, a good deal of that of the nineteenth 
century was in the direction of applied science, that is to say, 
it was the application of scientific discoveries and inventions to 
practical use3 in ministering to the health and comfort of mankind.
To mention but a very few we see reference to electric lighting and 
electric motive force; automobiles and aeroplanes; telegraph, tele
phone, and wireless;, photographing and electrotyping; phonographs», 
stereopticons, and cinematographs;; concrete-construction in building; 
anaesthetics, aseptic surgery, and sanitation; aniline dyes, and 
many products of coal tar and of rubber. Enthusiasm for scientific 
and mechanical triumphs of this kind soon affected the minds of the 
great mass of people everywhere and gave the idea that the practical 
application of scientific knowledge would extend indefinitely, and 
that future ages would see no limit to the growth of man's control 
of his physical environment and of his intelligent use of it for the 
betterment of his race. It can be seen that material comfort was 
exalted to such a degree, with a result that the ancient Christian

ideas of sacrifice and §dff§fifcg arid suffering and pain and death sea
med alien to this "age of progress". Health of body appeared a more 
needful, if not a nobler, goal for which to stri-ee than cure of souls. 
The practical scientists were materialistic in their aims; their
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realm was of this world, not of a world beyond this one. It must 
be remembered that it was not so much that such scientists were 
anti-Christian as that the general atmosphere of belief and of op
inion created by their achievements was increasingly non-Christian. 
Prom their materialistic achievements and purposes proceeded the 
new and popular philosophy of pragmatism, which has extended itself 
so well into America; it is the notion that the value of moral and 
religious ideals is to be judged solely by their practical effects.

In the third place, we see that Christianity in the nineteenth 
century suffered greatest from a third class of scientists— the 
evolutionists and their philosophical interpreters and popularizers. 
This was the group which directly or indirectly brought the Bibli
cal narrative into question, which cast doubt upon the historicity 
of the sacred Scriptures on which all historical Christianity-Catho
lic or Protestant- ultimately rested. (10)

Pirst of these men was Alexander von Humboldt (1769-1859), nat
uralist and traveler, who brought out in 1845 the first volume of the 
"Cosmos", which undertook to gather together and to harmonize all the 
scientific accomplishments of the eighteenth century and of the first 
half of the nineteenth and to demonstrate the existence of a’ supreme 
unity amid the complex details of nature. Half scientific and half 
philosophical, it ignored, if it did not deny, the existence of any 
power outside and beyond nature, and thus aided in creating the mat
erialistic conceptions among the educated middle class. (11)

Secondly was Sir Charles Lyell (1797-1875), the revolutionizer 
of geology. By close observation of geological processes of his own

(10) Cf. Whetham, op. cit., pp. 292-308.
(11) Thilly, op. cit., p. 338.
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time, he reached the conclusion that the continuous operation of the 
sa,e processes over an almost incalculable period of time would be 
sufficient to explain how the earth had assumed its present form.
This conlusion— the so-called uniformitarian theory— was the idea of 
his Hew Geology, a work appearing in three volumes in 1830-33. In 
1863 he published another famous work, The Geological Evidences of 
the Antiquity of ?ran, in which he expressed not merely hi3 belief in 
the slow, evolutionary fashioning of the earth but also his converri 
sion to a theory of the evolution of all forms of life, a theory 
which had just been advanced through the independent labors of two 
of the most eminent scientists of the time--Alfred Russel Wallace 
(1823-1913) and Charles Darwin (1809-1882).

It is in the work of Charles Darwin that we 3ee results which 
rocked the whole nineteenth century. He had travelled in the South 
Seas and there received the material and ideas with which he began 
his study on the variations of species due to differences of envir
onment and of natural needs. He was struck by Lyell’s Principles 
of Geology and T-'althus* s Essay of Population, which had emphasized 
the idea that the increase of population is dependent upon a struggle 
for existence aipong 93ankind> Darwin and Wallace, a younger British 
naturalist, who had received the idea of survival of the fittest, 
launched in 1859 the so-called Darwinian theory of evolution. Dar- 
wints On the Origin of Species by Means of natural Selection and 
Descent of Man and Selection in Relation to Sex (1871) give his ideas 
on evolution more fully. The great central idea-the quintessence of 
Darwinism-is comparatively simple. It is the idea that life-animal 
and vegetable-in its present very diverse forms and aspects has all 
come from a common, though very distant, source, in a very evolution
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ary way. The manner of this evolution isr that pressure of the s 
struggle for life favors those individuals in each species 
which possess particular variations from the normal type. These 
variations are of particular advantage to them in their surround
ings; such individuals tend to survive at the expesne of their 
fellows, and to produce offspring; the new generation possess 
these new variations. This process of variation v/ithin the species 
continues as show above. Therefore, he said, that, after a lapse 
of great periods of time, really new types or species were formed.(12) 

Now it was not so much Darwin's theory that affected political, 
social, religious, and artistic activities, as the more general 
expositions made concerning by such men as Herbert Spencer (1820- 
1903) and Thomas Huxley (1825-1895). Spencer in his Synthetic 
Philosophy aided in the cause of evolutionary conceptions. Accord
ing to him everything, organic and inorganic, evolved from a more 
simple and primitive state. Hack of this universal and eternal 
law of evolution there must be an inscrutable power, which could 
not be better defined than as the unknowable. Therefore we see how 
Spencerian philosophy went straight toward materialism and agnost
icism. Huxley in his Nan's place in Nature (1863) sought by means 
of epigrams and scientific facts to show that man was but a transi
tional stage in t’pe evolution from lower to higher types. But to us 
and all others it is his attacks on revealed religion that have 
significance. Christianity he rejected bodily. In rejecting 
Christian theology, Huxley consistently rejected the theoretical 
bases of Christian morality--the divine lawgiver and the freedom of

(12) Cf. Thilly, op. cit. pp. 371, 388, 492, 543.



the will in the human being. His substitution was fatalism in con
duct, based on natural evolution,-"scientific Calvinism", it has been 
called. (13)

The last name which we must mention in our generalizations on 
sceince is that Ernest Renan (1823-92), a French Catholic who left 
his seminary to wage a lifelong warefare against Christiantyy He 
was an early convert to science but did his best work in the study 
of comparative religion. His Life of Jesus treated Christ as a 
natural human being with such a heart warmth that it led to agnosti
cism. Erom Renan on we see skepticism, not in a negative way, but 
rather as a glowing cult which could enthrall the emotions a3 well 
as the intellect.

It was the middle classes, university students, physicians, 
lawyers etc.-who were first affected by the new evolutionary con
ceptions. Catholic Christianity is a thoroughly dogmatic religion, 
a truly revealed religion’,' and areligion that in the intellectual 
sphere satisfactorily explains the chief phenomena of existence.
Hut among many of the above classes there was a belief that Roman 
Catholicism was in opposition to science and free thought alto
gether; that it was unprogressive, against reason, and determined to 
keep people in ignorance.

Protestants greeted Darwin's Origin of Species and similar 
works with storms of opposition. Many would not accept evolution 
at all. The Darwinian hypothesis was thought to dethrone man, who 
had been "made in the image and likeness of God" and to be inconsis
tent with accepted dogma of the special cration of each distinct 
species and the separate creation of the human race as a final per-

(13) Of. Snowden, op. cit. p.  236; Whetham, op. cit. pp.  288ff.



sonal act of tlie divine Creator.
Just on the eve of the work of Darwin, Spencer, Huxley, and 

Renan, a few young clergymen of the Anglican communion, including 
John Eeble, John Henry Newman and Ed ard Pusey had set themselves to 
revive what they believed to be true religion, and their agitation, 
because it centered in the university of Oxford, became known as the 
Oxford Movement. Its way was prepared by the publication of Heble’s 
Christian vear (1827), and his sermon at Oxford on National Apostasy 
(1533) had indicated its aims. Its main teaching was that the An
glican Church was not Protestant, but was a very real part, of the 
Holy Catholic Church and had unbroken episcopal connection with 
the primitive Christian Church. The' Oxford Movement grew in spite 
of the opposition of extreme Protestants, who declared that it was 
essentially "Romanizing," until 1845, when it was disrupted by the 
secession of Nev/man and several others from the Anglican Church to 
the Roman Catholic Church. Newman said in speaking of the movement 
that it was the second spring for the ancient Catholic Church in 
England. It was an age of antagonisms and antipathies. As we have 
seen in the history of the Roman revival in England, there ran par
allel to it the great skeptical movement, also called Nationalist 
and skeptic. It has been said "thought engenders thought and beawty 
awakens beauty. The Oxford Movement vitalised the dead Gothic Rev
ival. Parallel to the Gothic architects led by Pugin arose the art- 
writers led by Ruskin. (14)

"7/e must realize that the romantic movement held sway until the 
Victorian period entered in a period of strife. Before the dawn fell 
an exquisite multicoloured dew, the romance of Sir Walter Scott.
The pa3t not only of Scotland but of the medieval rose gently from
(14) Cf. Leslie, Oxford Movement! 1833-1933, pp. 1-5.
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the deal. Scott had caught the soul of the medieval ages. There 
were his novels dedicated to tthe Abbot ar the Monastery-full of 
more or less inaccurate Catholicism. The thirst which he engener- 

4  ed for romance led to desires for Rome. Re sowed where Newman was
to reap. With the "Stabat Mater" on his lips he died in 1832 and 
in the next year came the Oxford Movement." (15)

Inasmuch as Newman’s reaction to science is closely linked up
Cwith his ethical and religious convitions and, in fact, with his 

whole philosophy of life, a general survey of his philosophy will 
be the best introduction to his scientific reaction.

Mr. Lewis Cates in his analysis of Newman as writer of English 
prose:

"Newman was intensely alive to the beauty and poetic charm of 
the life of the Fiddle Ages. One is somtimes tempted to des
cribe him as a great medieval ecclesiastic astray in the nine
teenth century and heroically striving to remodel life har
mony with hi3 temperamental needs."
It has been the gashion to catalogue Newman as "a great Stylist," 

or "a modern prose-master," and then Stop. But Newman was an apostle 
not only of two mighty dhurches, but also of that mysterious move
ment of thought and feelipg called romanticism. (16) More than that, 
Newman's Lead, Kindly Light has become one of the worlds greatest 
classics. He also published a. volume of verse which contains the 
well-known ooem, The Dream of Cerontius. He is likewise the author 
of two novels: Loss and Cain, the story of a convert, and Callista, 
a tale of the early Christian Church. We can say that Newman’s work 
is, in a certain sense, a defense of Catholic truth. Hence his vol
umes are an incomparable source of information for the student who 
wishes to understand the importance and to learn the spirit and

(15) Cf ibid., pp. 39-40.
(16) Cf. Williams, Studies in Victorian Literature, pp. 215-16.
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method of the apologetics. His many volumes in the field of reli
gious controversy show that he has no superior.

An examination of Newman’s literary preferances makes one 
regard Newman not merely as an dcclesiastic hut as a creator of 
English literature. Such a study proves primarily that he was a 
descendant of romatic tradition. Newman’s literary interests were 
not attached to the seventeenth and eighteenth centuries;; he remain
ed untouched by the poetry of Dryden, Pope, and their schools. The 
frequent references to Milton in the Apologia are bound up in 
theological discussion, but in his secular writings Newman often 
has recourse to Milton’s poetry. (Has ical literature also had its 
effect on Newman. Nev/man delighted in imagery and allusion drawn 
from the Greek and from the Latin. It is safe to say that he had
no deep-rooted love for Shakespeare, but he did quote freely from
his plays. Further, he loved the romance found in Wordsworth’s 
Ode on Intimations of Immortality. £ mental resume of Nev/man’s att
itudes toward English literature of various periods and tendencies 
will convince the reader that, although never of any group, Newman 
was an integral part of the romantic revival. All that Newman truly 
loves in the writings of his contemporaries was allied with his 
sensitive feeding for the magic of romance. (17)

Perhaps, no doubt, the quickest way to come to an understanding 
of Newman’s philosophy, and the reason he wrote as he did, is to
ask this question: Why was Newman converted?

Newman was brought up from childhood to take a delight in read
ing the Bible. At the age of fifteen he underwent ’•conversion,*' 
though not quite as Evangicals practice it; from works of the school
(17) Cf. Williams, op. cit. pp. 218-26.



of Calvin he gained definite dogmatic ideas;- and he rested "in the t 
thought two and two only absolute and luminously self-evident beings, 
myself and my Creator." In other words, personality became the first 
truth in his philosophy; not matter, law, reason, or experiences of 
the senses. Henceforth, Newman was a Christian mystic, and such he 
remained. It was after his receiving curateship of St. Clement’s, 
Oxford, where he spent two years in parochial activity, that he rea
lized "Calvinism was not a key to the phenomena of human nature as 
they occur in the world." Whateley, Anglican archbishop of Dublin, 
stimulated Newman by discussion, taught him the notion of Christian
ity as a social and sovereign organism distict from the State, but 
at the same time led him in the direction of "liberal ideas" and 
nomindlistic logic. Gradually he came to the Apostolic creed. Thus 
it was that he saw that Catholic Church was the original true faith.

It is in his Parochial Sermons, while he was still an Anglican, 
that we see his lamentations and deep insight into human nature seld
om ever equalled. At the same time there is little in them to which 
Catholic theology would object. Along with the above sermons, we sew 
his University Sermons aimed at determining the powers and limits 
of reason, the methods of revelation, and the possibilities osf 
real theology.

From 1833-39 Newman held a "via media" between Rome and Geneva 
but after this we see this midway path dies out. "From 1839 on the 
ghost of Catholicism possessed him, and so shortly, in 1841, we see 
him on his death bed in regards to Anglicanism.

In 1843 Newman resigned from Anglicanism and with eminence of 
labour composed the Essay on the Development of Christian Doctrine,



in which the apparitions of dogma, formerly objected to, were ex- 
pained on a theory of evolution, curiously anticipating on certain 
points the great work of Darwin. (18)

In the above treatment of Newman we have seen the gradual 
evolution which is seen throughout Newman— that religion is always 
and everywhere based on three factors, the mystical, the rational, 
andthe ethical, "It is, however, important to make note of three 
fundamental principles which Newman regarded as essential to reli
gion and which led him to abandon Anglicanism for the Catholic 
Church; for v/ithout these one cannot grasp the true spirit of his 
religious teachings. These were (1) the principle of dogma; (2) the 
sacramental principle or the doctrine of grace; (3) the principle 
of authority as taught by the Roman Catholic faith. All three 
of these were lacking in Anglicanism, but the absence of the first 
named was particularly noteworthy. This defect was the cause of the 
other defects. The denial of this principle was a basic postulate 
in the teachings of Libe'ralism to combat which the Oxford Movement 
was first organized.* (19)

In order to form a complete formula of Newman’s life, we must 
say that he had three highly developed organs which are complete in 
him: (1 ) the intellectual and logical need of a dialectician(2 ) 
the metaphysical and mystical imagination of an idealist (3) the 
practical sense and indomitable will of a man of action.

It is as a thinker that we see Newman’s predilection for pure
logic and abstract ideas. In his training he is a mixture of 
Hellenism, Judaism, and Christianity. Here he has always insisted 
on dogma. A considerable part of his writings is purely dogmatic 
and doctrinal e.*. Essays on Miracles, his Essay on Justification,
(18) Cf. Catholic"Encyclopedia^ pp. 795-98.
(19) Newman’s Apologia, pp. 48, ff.



his University Sermons, his Essay on Development, and his Grammar 
of Assent. Most critics admit Newman’s predominance of intellect
ual temperament, but it is this temperament which he usedto combat 
the extremes of intellectualisra and to expose its dangers to the 
soiritual life. Newman knew the perils of intellectualism as he 
stated them in his Apologia: "The truth is, I was beginning to 
prefer intellectual evidence to moral; I was driftihgginothe direct
ion of the Liberalism of the day. I was rudely awakened from my 
dream at the end of 1827 by two great blows— illness and bereave
ment." (2 0)

Thus it is that Newman fell to religion to keep his temperam
ent within bounds, and subordinate it to the higher needsof his 
religious life. In Catholicism he saw two opposite conditions ful
filled. On the one hand, it gave satisfaction to the intellectual 
needs fbrrit was a logical system co-ordinated in all its parts. He 
saw om tje Evangical section, which has little room for dogma or 
doctrine, that it derived its stimulus from the emotions and its 
illumination from the individual conscience. Catholicism, on the 
hand, hadalways attached great importance to dogma. It had always 
attempted to express the truths of revelation in a system of form- 
lae and propositions.

Further, he saw that Roman Catholicism divided the province of 
reason from the province of faith, that it seoarated the natural 
from the supernatural. In Catholicism a conflict between science 
and religion does appear to exist. Logically it is not necessary 
that it should exist. If it exists, it is due to the indiscretion o

(20) Cf. ibid., p. 14.



(20)

of the Churchmen, not the fault of the principles. Catholic faith 
is hased not on Scripture, hut on Scripture and tradition. There
fore with the experiece of two thousand years of discipline behird 
it, the Catholic Church can revive those convictions which for a 
moment were imperilled by doubt. This, therefore, is the intellect
ual side of Newman.

Secondly, it is doubtful whether either Catholic discipline or 
dogma would have proved a sufficient protection if Newman had not 
had the instinct and craving for spiritual life, the imagination and 
sensitiveness of the mystic. Newman is an incurable idealist, who 
lives in the invisible realm of spirit. He saw the non-reality of 
the material world. All his life he had been investigating thee 
mysterious harmonies between the visible and the invisible worlds.
He has been Called the Christian Platonist. Nor him Catholic myst
icism was a living principle, a motive of action, a doctrine of 
love; Protestant or philosophical mysticism was purely passive, 
contemplative, sentimental, subjective.

Thirdly, we see in this thinker and poet a man of action, hav
ing the sense of concrete realities, and understanding all the springs 
of conduct. His whole life has been one continuous act of the will 
straining toward an ideal aim. He does not cease telling us that 
the end of life i3 action. (2 1)

"A book is a deed, a seed, an active force for good or for 
evil." Similar words to these are used by Newman when he haran
gues those writers that were polluting the newspapers in his day.
All Newman*s books have been polemical or controversial works.
And if he attached so much importance to dogma, it was because
(21) Cf. Tamworth Reading Room, Discussions and Arguments.



(21)

he knew that a proposition is not an abstract truth hut a living 
principle. "He had the soul of an apostle and the practical gift 
of an organiser.'* (2 2)

Tor Newman the first condition of government is authority.
He said the one fact which puts an end to his wavering attitude 
and decided the final step of his donversion was the verdict of 
authority; individualism in politics was repugnant to him, and if 
by liberalism we understand the right of every individual to oppose 
the veto of hi3 private judgment to the community, to the politi
cal or religious organization of which he is a member, Newman had 
never been a liberal. (23)

Newman, as the moving spirit in Catholic thought in the nine
teenth century, realized industrialism had struck deep roots in the 
economic, social, and political life of England but that nowhere did 
it exert a more disintegrating force than in the domain of religion. 
Here, under the name of Liberalism, advocating the application of 
the principle of private judgment, it bred confusion in the hearts 
and minds of the faithful and threatened the very existence of the 
Church as an organized. Therefore, he employed the Catholic princ
iples of unity, authority, and tradition as correctives of the Pro
testant individualism, liberalism, and free thought which he saw 
to exist. In his approach against these fallacies above, Newman 
endeavored to get down to the level of his countrymen, to under
stand their psychology, in order that he might more surely guide 
them toward the truth. He saw that truth was the real object of

(22) ^arolea, Cardinal Newman, p. 76.
(23) Cf. ibid., p. 77.



(22)

our reason. He said "I know that even the unaided reason, when 
correctly exercised, leads to a belief in God, in the immortality 
of the soul, and in a future retribution." (24) Against the hist-

0  orical knowledge and speculative reflection of the nineteenth cent
ury, he maintained that it led to simple unbelief in matters of 
religion. He stated further in hi3 Apologia that it was in pagan 
times when intellect had been active that religious knowledge of 
former times was all but disappearing. Therefore Jlewman saw the 
unjust aggression that intellectualism was making in the narrow 
direction of science. .

In his observations upon Liberalism ITewraan stated that it is 
in the select circles or class of men in the universities, in var
ious colleges that we see the rudiments of the Liberal party. He 
said ’'liberty of thought is in itself a good; but it gives and 
opening to false liberty of thought, or the exercise of thought 
upon matters, in which, from the constitution of the human mind, 
cannot be brougt to any successful issue, and therefore are out 
of place. Among such matters are first principles of whatever 
kind; and of these the most sacred and momentous are esoedially 
t® be reckoned the truths of Revelation. Liberalism then is the m 
mistake mistake of subjecting to human judgment those revealed 
doctrines which are in their nature beyond and independent of it, 

f and of claiming to determine on intrinsic grounds the truth and val
ue of propositions which rest for their reception simply on the ex
ternal authority of the Divine Word." (25) Newman led an attack 
against those scientists who would go beyond their boundaries of 
experimentation and attempt to eliminate revealed religion on a

(24) Apologia, p. 243.
(25) ibid., p. 288.



basis of free-thought and private judgraen.it To realizesifhllydhie 
natural capacities man needs the aid of the supernatural, not the 
supernatural of his private judgment. Further, in his dissection 
of Liberalism in relation to the universities, which he saw in his 
day to "credit themselves for enlightened views, largeness of mind, 
liberality of sentiment, without drawing the line between what was 
just and what was inadmissible in soecula tion, and without seeing 
the tendency of their own principles,".(26) he saw them to be in 
greater need of the Church. If it is to maintain order in the realm 
of truth, it cannot succeed without recourse to the disciplinary 
power of the Church. Thus he goes against current science which 
maintained private judgment and rights of conscience in matters, 
religious, social, moral in regards to reasoning and judging must 
precede revealed religion in gaining its scientific conclusions.

Newman realized that the truths of Christianity were not so 
easy to understand, and could not be summed up in a sentence. The 
idea was susceptible to endless interpretations--but how much more 
complex were the solutions of problems in a skeptical age? Hence 
"if revelation be from God, is it not antecedently probable that 
Providence should have furnished the means of safe-guarding and 
preserving from corruption the truths thus revealed?" Here again 
Newman saw the worth of the Catholic Church, tdjhtruth ggainsAgsubwter 
jective, scientific thought* * the idea of an infallible Church, 
the safeguard and interpreter of the treasure committed to its 
chargetheoauthority that defines, when occasion arises, what is not 
legitimate development, and winnows the false from the true."(27)
(26) Ibid., p:i9289.
(27) May, Cardinal Newman, p. 78.



(24)

Newman saw the ever-changing necessities of the world. He 
deviated from the medieval idea of immutability between science and 
theology. To keep pace with these necessities was the task of the 
Church in Newman’s viww of it. Since the truths of revelation are 
divine, it follows almost of necessity that there exists a divinely 
means of preserving them inviolate. To adjust the claims of Faith 
and Reason -was a task that had a special appeal for Newman. '♦Cath
olics must not be afraid of the weaoons of modern scientific re
search; rather must they familiarize themselves with them and use 
them in the service of religious truth, even as the methods of 
Aristotle, at one time looked upon a3 oart of the Devil’s armoury, 
had been made to subserve the interests of the Catholic Faith.- (28) 

Against those scientists who have maintained that religion i3 

nothing more nor less than a series of historic facts, for example, 
Jonah’s sojoun in the whale’ 3 belly, Newman defended the Church by 
saying: ”the Church lays down no more than that the Scriptures are 
the word of Cod and are true. In what sense they are true 3he has 
never defined, and, until she decrees otherwise, every Catholic is 
at liberty to look on the account given in Genesis of the creation 
ofthe world and similar events as historical, if he will, or if he 
prefer it so, as allegorical.- (29) This, therefore, eliminates the 
conclusions drawn by some men that their religion could not be accep
ted since it was nothing more than a series of untrue Eible stories. 

In his 5s3ay on Development in the Grammar of Assent Newman 
gave one of his most important contributions to religious thought. 
In it he examined the various reasons for faith and the diverse

(28) Ibid., p. 191.
(29) Ibid., p. 78.
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influences that v/ere susceptible of establishing a condition of 
religious certitude in the human mind. Here it is that Newman is a :a i 
against rationlism-that is, as he interprets it, the unlawful use ®f 

9  reason» Han believes not with his mind, his intellect alone, but
with his whole being, heart and mind and soul combined in one and 
united, farther, Newman said that "intellectual greatness is det
ermined not by the extent of a man’s knowledge but by his mastery 
over it. Aristotle, St. Thomas, Newton, Goethe; these were intell
ects. Their greatness lay not iin the fact that they were possessed 
of wide knowledge but in the fact that their knowledge was organized 
into a unified whole. They were great because of their capacity to 
see the relations between facts. Their knowledge was not merely 
an acquirement; it was a philosophy.* (30)

As regards revealed truth, Newman stated further, * It is 
not rationalism to set about to ascertain, by the exerdise of rea
son what things are attainable by reason, and what are not; nor, 
in the absence of an express Revelation, to inquire into the truths 
of Religion, as they come to us by nature..... This is not Ration
alism; but it is Rationalism to accept the Revelation, and then 
to explain it away; to speak of it as the Word of God, and to treat 
it as the word of man; to refuse to let it speak for itself; to 
claim to be told the why and the how of God’s dealings with us, as 

£ therein described, and to assign to Him a motive and scope of our
own;..,to accept one half of what has been told us and not the othetr 
half; to assume that the contents of Revelation are also its proof."(31

(30) Idea of University, p. 134.
(31) Assays Historical and Gritical, Vol. I, p. 32.



(26)

Such men as Brougham and Sir Robert Peel cried aloud in the 
nineteenth centuy thattsuch men as La Place, Newton and Pascal were 
immortal names. Peel said of Newton and others: ’’those mighty 
spirits which have made the greatest (though imperfect) advances 
toward the understanding of the Divine Nature and power.” He says 
further, ”do not be deceived by the sneers that you hear against 
knowledge, which are uttered by men who want to depress you, and 
keep you depressed to the level of their own contented knowledge.* (32) 
7/e might well note here that Peel could not have been speaking to 
Newman who, said in his Grammar of Assent that nature furnishes us
for acquiring our knowledge of God ’’three main channels?.......
"viz.,our own minds, the voice of mankind, and the course of the 
world,” and adds: ”and the authoritative of these three means of 
knowledge, as being specially our own, is our own minds.” (33) 
Therefore, we see that Newman is in hormony with the truths that 
science can reveal to us; he stated; again ”it is a less violence to 
one?s feeling to say that part of it (speaking here of Scripture 
and Revelation) is revealed elsewhere, than to say that nothing is 
revealed anywhere.” (34) Newman did not want the individual minds 
of the scientists orranyone else to throw their fact3 into what
ever shape and colour they wanted them. This leads to readily to 
error and allows feeling to play too large a part. Even the 
exercise of Infallibility comes after intense and varied reason. 
Catholic Christendom, he state$f'is no simple exhibition of rel
igious absolutism, but presents a continual picture of authority

T3sr c'fT Discussions and Arg. pp. 258-59.
(33) Snowden, op. cit. pp. 41-42.
(34) sisc. and Arg. p. 133.



(27)

and private judgment alternately advancing and retreating as the 
ebb and flow, of the tide;-it is a vast assemblage of human beings 
with wilful intellects and wild passions, brought together binto 
one by the beauty and majesty of a superhuman power.* (35)
Newman accepted new truths but only on the basis that it was '‘homo
geneous, cognate, implicit, viewed relatively to the old truth." (36) 
Thus did Newman by this same process through the Apostolic creed 
come to see the Catholic Church as the original, true faith.

A3 we pass along to the close of this great Christian nbolo- 
wastthe moving spirit of the nineteenth century, we ask if he 
Newman was branded with a title from the schools of thought; but 
never once does Newman 3peak, though so close to it, of "methodic 
doubt," nor has he mentioned Descartes. His allusions to Francis 
Bacon are kind. Newman is not a philosopher, as Nant was, occupied 
with intellect for its own sake, analysing, constructing, in the 
realm of pure ideastafter the manner which becomes a metaphysician, 
./hat were Newman's metphysics? Itltf-is impossible to say. He did 
not quote once from St. Thomas Aquinas. He doe3 not refer to any 
of Aristotle's works except the Necomachean Ethics. "He had not 
given an hour to Descartes, although every line which Newman publish
ed concerning the laws of belief modifies where it cannot be said
to refect that hardy thinker's doctrine.?..... "nor does he define
his attitude toward Hegel, or know the name of Schopenhauer, any
any more than he could have told you what German critics were say
ing about the Bible." (37)

(35) Apologia, o.252.
(36) Ibid., p. 253.
(37) Gf. William Barry, Gardinal Newman, pp. 136-7.
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